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or 



THE JESUITS. 



What is OHristianity ? an^ why is that religion 
which Christ himself taught us, ^ Glory to God in 
the highest, and on earth peace, good-will towards 
men," now torn and divided into so many furious 
sects and hostile parties? is a question that may 
well be asked ^d as readily answered. We are 
more fond of theology than of God. We are too 
prone to regard the authority of man ni^er than 
Mis Revealed Will. If in eyerything connected with 
religion we were strictly to confine ourselyes to the 
study of the Bible, no differences of opinion could 
then exist between us — at least, if to that study we 
joined a humble and prayerful spirit ; for that sacred 
volume, perused with any other feeling, is to us, as 
to the Jews of old, *^ a stumbling-block, and unto the 
Greeks foolishness." 

The whole doctrine of vital Christianity may be 
comprised in two parts : the one whidb teaches us 
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what we are to hdieve ; the other, how we ought to liw. 
The standard and rule of both are the Old and New 
Testaments. 

ProTision was early made by the Apostles and 
their disciples that these books should be read in the 
assemblies of the first Christians, to enlighten their 
minds with truth and to advance them in all piety. 
The manner of teaching these religious truths was 
at first perfectly simple. They had no thought or 
wish to recommend them by ingenious explanations 
and philosophical arrangements. 

These Christian associations were scarcely organized 
before many of the early converts, little contented 
with the simplicity and purity of that religion which 
the Apostles taught, attempted innovations, wanting, 
in fact, to fashion out a religion for themselves, as we 
learn from various passages in the Epistles of St. Paul. 

After the death of the first Apostles and followers 
of our Saviour, these gradually acquired influence, 
laying the foundations of those sects which gave rise 
to so many contests in the Christian community. 
The system of morals of the sects widely differed. 
Some recommended abstinence, and austerity, and 
bodily mortifications, in order that the soul might 
enjoy greater liberty. While others, on the contrary, 
maintained that men might safely indulge in libidi- 
nous desires, and that there was no moral diffnence 
in human aAions. Both of thesa extreme opinions 
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deriyed their origin from Eastern philosophy — ^from 
the Ascetics and Epicureans, who grafted their ideas 
upon a Christian stock. 

To the common people the truths of Christianity 
were for some centuries explained in their purity and 
simplicity, nor were their minds oyerloaded by a 
multitude of precepts or subtleties of distinction. 
But in their schools and books, the higher class, who 
cultiyated philosophy and literature, especially those 
of Egypt, weip too fond x>f subjecting divine wisdom 
t» the light of reason and to the precepts of philo- 
sophy. At the head of this class was Origen, who 
endeayoured to determine the causes and grounds of 
eyery doctrine of religion by the rules and precepts 
of Platonic philosophy. Though for the most part 
he proceeded with carefulness, yet his example led 
his disciples to burst the barriers he had prescribed, 
and to explain divine truths by the somewhat licen- 
tious dictates of philosophy. To these diyines we 
owe that species of ihedhgy called scholastic, in which 
theology, in after years, the religious orders, and 
especially the Jesuits, so pre-eminently excelled. 
Origen was one of the first of those interpreters of the 
Bible who found in its writings a secure retreat for 
errors and idle fancies of all kinds. He taught that 
the words in many portions of the Scriptures conyey 
no meaning at all ; or a hidden sense, altogether 
different to their natural import, and ftir preferable 
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to it. Origen, therefore, may be called the first 
stepping-stone to that specious and dangerous inter- 
pretation of the Bible of which, in long-after years, 
the Jesuits, with the full approbation of the Romish 
Pontiffs, and with, at least, the tadt concurrence of 
aU the other orders of the Romish Church, so success- 
fully availed themselves to the full — ^to mystify what 
was simple, to debate what was pure. 

The limits of this work will not permit our giving 
the sad history of the gradual corruption of morals 
of the teachers and ministers of Christianity, from 
the time of Origen to that of the various Pontiffs 
who filled the Papal throne up to the period of the 
pontificate of Paul III. Hundreds of volumes might 
indeed be written, as hundreds of volumes are jstill 
existing, recording in their dark pages the dreadful 
state of secret vice, of open profligacy and crime, in 
which the Christian world was plunged under the 
teaching and example of the priests of Rome. From 
time to time numerous reformers of the abuses of 
Papacy had indeed risen up to keep alive the light 
of divine knowledge and scriptural truths, as in 
Avignon, in Bohemia, in the Netherlands, and in 
England ; but these were mostly crushed and exter- 
minated by the destruction of the towns and villages 
where these opinions were prevalent, by the slaughter 
of whole populations, and by laying waste the cottntry 
with fire and sword. But the suppression of the 
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truth by this means was no longer practicable after 
the appearance of Martin Luther, when the Scrip- 
tures, by the instrumentality of printing, were gene- 
rally made known and diffused through all nations. 
The age of crusades had long since passed away, and 
Papal Borne was no longer able to subdue heresy by 
that means ; and the power of the church could now 
only be preserved by policy and by art against the 
overwhelming force of public opinion. 

It was at this period, when the very heart of the 
Papacy was faint with terror and alarm at the giant 
strides which the Reformation, under Luther, was 
making over the whole of Christian Europe, that a 
fanatic, more wildly and fearfully mad than either the 
profligate St. Dominic, or the drivelling pedlar of Assis, 
whom Romanists have styled St. Francis, made his 
appearance tat Rome. The object of his visit was 
to gai^ a recognition of that order — the Society of 
Jesus — which the Pope, on his part, was no less 
anxious to grant and to see established. The founder 
of this order was a Spanish knight, called Don Inigo 
de Guipascoa, better known to history as the in- 
fEtmous Ignatius Loyola : '^ L'homme idiote et sans 
lettres, et qui n'avoit connoissance d'autre mestier 
que des armes," as his eulogist, D'Oultreman, informs 
us"*^. The details of the life of this fanatic are made 
up of &8tings, watchings, whippings, and a repetition 

* Tablmiu de* Pwswtnaget Signalei de la Cwnpttffnie de Jeeue, p. 7- 
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of long Latin prayers (tho moaning of which last hm 
was ignorant of), that form the staple article in th« 
liyes of all Roman Catholic saints. After a pilgrim- 
age bare-footed to Jerusalem, during which he neither 
washed, nor shayed, nor trimmed his hair; aliye with 
yermin, and a mass of human filth, that eyen the 
beggars were compelled to leaye the ward in which 
he sojourned ; after nearly murdering a Monaco 
merchant, in tolsen of his conyersion ; after haying 
been publicly flogged, at his own desire, for his 
stupidity, when upwards of thirty, at two grammar 
schools at Barcelona and Montmartre, where he sat 
on the same form with little boys less than one-third 
of his age, he acquired a slight and imperfect know- 
ledge of French and Latin: with these acquirements^ 
and with a stock of the most superstitious credulity 
and blood-thirsty bigotry, unsurpassed,, perhaps, in 
the annals of the world, he started for Rome, to com- 
plete his task of reforming Christianity by becoming ' 
the founder of Jesuitism. 

The reception he met with at Rome was gratifying 
beyond all that his most sanguine expectations had 
dared to anticipate. The whole Papal court com- 
bined to show him kindness ; contriying their ex- 
pressions of fayour with admirable dexterity, so as at 
onee to flatter his yanity and to humour his fEbnati- 
cism. The effect of all these flatteries had been 
accurately calculated beforehand. The extrayagantly 
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exalted notion of the Papal supremacy, which was 
the prominent feature in the madness of Ignatius, 
was still further exaggerated, if that was possible. 
Submission to the Pope became thenceforward the 
one end of his life, and to promote it the one object 
of his projected Society. 

The bull which established this new order bestowed 
abundant praise upon Ignatius, adopted the whole of 
his suggestions, without one alteration, and created 
him Grand Master, or General of the Company of 
Jesus. In plain indication, also, of the Pope*s de-^ 
signs, it selected for special commendation that 
clause of the tow on admission which bound the 
members to ttncorUroRed obedience to the wHl of the 
Pope, as eminently calctilated to promote humility, 
the destruction of the body of sin, and the total sub- 
jection of the will. Moreoyer the bull hinted pretty 
openly at the great extent and delicate nature of 
the services to be performed by them ; and enlarged 
upon the necessity which would be imposed upon 
every member of the order not to express or even to 
harbour a wish, or an opinion, as to the particular 
mission to which he may be appointed, but to leave 
evefythinff to Ood, the Pope, and his superior*. 

It had long been the policy of the Romish pontiffs 
to control, to defend, and to enlarge their empire, by 

* BuSa Regimini miliUtntes Ecciena; in magtxo BuHario Romano, 
IDrti. I., pp. 778 teq. 
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means of the religious orders, whom interest joined 
more closely to them than the regular clergy ; it 
therefore became necessary, after the unsuccessful 
contest with Luther, that some new society, free from 
the open vices and profligacy which disgraced the old 
ones, should be established, wholly devoted to the 
interests of Rome, to enable them to recover, if pos- 
9iUey wha was hst, and to fortify and guard what 
still remained entire. 

ft 

The Dominicans and Franciscans, by which espe- 
cially the Popes had governed Christendom for some 
centuries, had now lost much of their reputation and 
their influence, and could no longer serve the in- 
terests of Papacy, either as efficiently or as effectually 
as in former times. A society, therefore, like that 
of Jesus, with a General at its head so fanatically 
devoted to the Popes as Ignatius — ^bigoted, uncom- 
promising, and ready to go all lengths ; fiercely cruel, 
perfidious, and dead to all the common feelings of 
humanity, yet uniting in its bosom all the arts and 
sciences, and all the varied talent and learning of 
that period, was the one above all others that the 
necessities of the Papal Church then required. 

The advantage to be derived from these new 
auxiliaries in the warfare with heretics was soon 
perceived by the sovereigns of other countries, as 
well as by the hierarchy. Honours and endowments 
flowed in rapidly ; the number of applicants for 
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adzoission as novices of the Society, from men of all 
nations, ranks, and professions, was incredibly great ; 
and three years after its foundation, the Pope, at the 
request of Ignatius, annulled the clause which had 
limited the number to threescore, leaying it with no 
other restriction than the discretion of its General. 
Sixteen years after the establishment of this order 
Loyola, its founder, expired ; but not before he had 
seen his followers spread over the whole sur&ce 
of the globe, and giving laws, under Aim, to all 
nations. 

That the religion of the Romish Church was neither 
increased in the chastity of its morals, nor in the 
purity of its doctrines since the Jesuits were added 
to the various other orders, we have the testimony 
alike of both Catholic and Protestant authors of the 
highest authority ; neither was it formed to the only 
standard of truth, the ''Holy Scriptures." As to 
doctrines of fedth, the Jesuits, with at least the con- 
nivance of the Romish prelates, entirely subverted 
such of the first principles of Christianity as the 
Council of Trent had left untouched. They lowered 
the dignity and the utility of the sacred Scriptures ; 
detracted so much from the greatness of Christ's 
merits as almost to make the Pope his equal ; and, in 
fine, by their soj^stlcal reasonings and fallacious 
impiety, had almost succeeded in extinguishing in ' 
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men the light of Bivine knowledge, and the belief in 
any practical Christianity. 

It is very probable the Jesuits would haye taught 
otherwise, if the Romish pontiffs had wished them to 
use their efforts to render the church more holy, and 
more approaching to that of Christ ; but they could 
not teach otherwise then, neither can they now, so 
long as they are instructed to make it their first care 
that the Popes may hold what they have gotten, and 
recoTer, by any means, what they haye lost, and that 
the prelates and priests of Rome may once more 
become rich and powerful. Hence, notwithstanding 
their glaring impieties, the blasphemy of their doc- 
trine, and the in&mous, though well-concealed pro- 
fligacy of their liyes, the Papal power could neyer be 
persuaded, though pressed by the strongest arguments 
and exhortations, to pass any severe censures upon 
the Jesuits, who, like certain weeds, spring up the 
stronger the oftener they have been cut down, and 
apparently crushed beneath the foot. 

That the Jesuits did not so much corrupt and 
vitiate the doctrine of mortis in all its parts as cfe- 
tt/ny morality altogether, is the universal complaiBt 
of innumerable writers of every class and society of 
men in the Romish Church, since they adduce froift 
thoiT books (which will form the sueceeding chapters 
of this work) that professedly treat of the right 
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mode of living, and eBpedally from the writings of 
those called Casuists, principles alike opposed to re- 
ligion, to honour, and to virtue. 

The Jesuits hold an intermediate place between the 
monks and the secular dergy^ and approach nearest to 
the order of regular canons. For while they live like 
monks, secluded from the multitude and bound by 
vows, yet they are exempted from the most onerous 
duties of monks, as stated hours of prayer. They are 
divided into three classes : namely, the professed, who 
live in the houses of the professed ; the scholastics, 
who teach, and often reside in colleges ; and the 
novices, who reside in houses specially appointed for 
them. The professed are few in number ; of much 
experience, prudent, learned, and skilful in business, 
in a word, true Jesuits. The mysteries of the So- 
ciety are only imparted to a few even of the pro- 
fessed, aged men, of long experience, and of the 
most tried character. The other classes are rather 
associates of the Jesuits than real Jesuits. The 
Qeneral of the order holds his office for life, and has 
a select council to advise him and to execute his 
orders. His authority over the whole order, and 
every person, business, and thing connected with it 
is absolute ; nor is he accountable to any other 
earthly superior, except the Pope. Over each pro- 
vince there is a provincial, whose power is equally 
despotic over his portion of the Society. He visits 
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and inspects all the houses of his province, requires 
regular monthly returns to be made him from evezy 
section of the province of all that is transacted, 
learnt, or contemplated; and then makes returns 
every three months to the General. Every person 
belonging to the order is continually inspected and 
trained to implicit obedience, secrecy , and fidelity to 
the order. The whole Society is like a regular army, 
completely officered, trained to service, and governed 
all over the world by the will of one man. 

In less than half a century after the formation of 
the order, they had established themselves in every 
Roman Catholic country ; their number soon became 
great, and their wealth increased with amazing ra- 
pidity ; and they were equally celebrated by the 
friends and dreaded by the enemies of the Eomish 
faith, as the most able and enterprising order in the 
church. The monks were called to work out their 
own salvation by extraordinary acts of mortification 
and self-denial ; but the Jesuits were taught to con- 
sider themselves as formed for action ; as chosen 
soldiers, bound to exert themselves constantly to the 
service of the Pope, God's vicar on earth. To reclaim 
or oppose the enemies of the Holy See is their proper 
object. Being exempt from those vocations which 
constitute the chief business of the other orders, 
they are required to attend to all the transactions of 
the world. They are directed to study the disposi- 
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tions and peculiar weakneoies of persons of high rank ; 
to worm their waj into their confidence, to enable 
them, under the guise of friendship, to betray their 
secrets to the Provincial : thus, by the yery constitu- 
tion and genius of the order, a spirit of action and 
intrigue is infused into all its members. Every 
novice is obliged once a week to manifest his con- 
science to his superior (who has all the power of an 
absolute monarch), and to discover not only his sins 
and defects, but all the inclinations, passions, and 
vrishes of his soul. Each member is directed to 
observe the words and actions of the novice, and 
bound to disclose everything concerning him to his 
superior. 

Before the expiration of the sixteenth century the 
Jesuits had obtained the chief direction of the edu- 
cation of youth in every Roman Catholic country in 
Europe ; had become the confessors of almost all its 
monarchs, and the spiritual guides of almost every 
person eminent for rank or power. They mingled in 
all afiairs, civil and ecclesiastical ; took part in every 
intrigue and revolution ; and at different times were 
the directors of the most considerable courts in 
Europe. They have always been the most zealous 
patrons of those doctrines which tend to exalt eccle- 
siastical power on the ruins of civil government ; 
and even in these times have claimed for papal 
Rome a jurisdiction as extensive and as absolute as 

c 2 
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Tfas ever put forth by the most presumptuous pon* 
tiffs in the darkest ages of the world. Thej have 
contended for the entire independence of priests as ' 
distinct from civil govelnment ; and, lastly, they 
have both taught and published such treacherous 
tenets concerning the duty of dethroning princes, as 
have led to the commission of the most atrocious 
crimes, tending to dissolve every human tie which 
can bind man to man or connect subjects with their 
rulers. In short, they are fearfully responsible be- 
fore God and man for the effects of that corrupt and 
dangerous casuistry which has disseminated tenets 
so extravagant concerning ecclesiastical power ; and 
for that intolerant spirit, which, while it has disr 
graced the Church of Rome, has inflicted so many 
persecutions and brought so many calamities upon 
society. That this is not a Protestant view of the 
case we may most correctly judge from the circum- 
stance that, within little more than two centuries 
(1555 to 1773), the Jesuits have been ignominiously 
expelled, on 37 occasions, from various states, as the 
violators of all moral and social obligations, and the 
enemies of the human race. Such of these expul- 
sions as took place during the 18th century occurred 
in states the most devoted to the Romish faith, vks. 
Savoy, 1729 ; Portugal, 1759 ; Spain and the Two 
Sicilies, 1767 ; Parma, 1768 ; Malta, 1768. Lastly, 
as if to crown the whole by a most signal and 
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exemplary instance, they were in 1773 suppressed 
at Rome, and in all Christendom, by a bull of Pope 
•Clement XIY. This prelate was cautious and tem- 
perate in disposition, not unaware of the importance 
to the.Church of the services of this order. He had 
within his reach, in the archiyes of the Propaganda, 
sources of information to which the rest of the world 
could haye no means of access. He deliberated 
upon these and the pleadings of the Society in its 
own justification, during four years, and at the con- 
clusion of that interval deliberately set his hand to 
the instrument of suppression. Thus, ex ccUhedrd, he 
pronounced the Society to be inherently wicked and 
mischievous, dangerous to the peace of the world, 
and unworthy of any longer toleration. 

The bull, therefore, of Pope Clement amounted to 
a verdict against the Jesuits, who had been accused 
of insatiahU avidity for temporal possessions, danger- 
ous teditions, masaacrea, hatreds, enmities^ prevari- 
cations which must destroy all social confidence, and 
treasonable practices such as endangered the safety 
of all governments, and the welfare and stability of 
aU civilization and society. 

No one can have perused the page of history with 
attention, without perceiving that the machinations 
of the Jesuits have proved the fruitful source of all 
the public commotions and disorders which, for the 
last 300 years, have convulsed the whole surface of 



20 RISE AND PB0GBB6S Ol* THE JESUITS. 

Christian Europe. Such as the murders by their 
order of Henry the Third and of Henry the Fourth 
of France, the repeated attempts at assassinating 
Elizabeth of England, the Gunpowder Plot under. 
James, the ReTOcation of the Edict of Nantes, the 
subjection of Portugal to Spain, the attempt on the 
life of the King, the revolution in Venice — are but a 
few of the foul blots which must ever rest upon their 
character; and when we add to this list their op- 
pression of the natives in Guiana and California, 
their apostasy in China, their licentiousness and 
impiety in Malabar, we are still very far from the 
completion of that black and revolting catalogue of 
crime with which they have been charged by the 
unanimous voice of all historians. In looking even 
to this history of our own times, we find them still 
" urhchanging and unchanged " — the same in principle, 
and only waiting for their opportunity. Nor is it 
without reason that they have been suspected of 
poisoning Pope Clement XIY., who issued the bull 
for their suppression. One of their order is known 
to have followed the armies of Napoleon, and to have 
given information which partly contributed to his 
defeat by the Russians ; and on the return of the 
Bourbons, it was not long before they succeeded in 
gaining such an influence in the councils of Louis 
XYIII. and Charles X. as led to the Revolution of 
1830, and to the final dethronement of that family. 
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To the same fruitful source of mischief we maj 
trace the revolution of Belgium, which separated 
that country from Holland, and placed Leopold on 
its throne, the rebellion in Poland, and the present 
Republic in France. On whatever side we turn our 
eyes, whether to Spain or Austria, to Sardinia, to 
Naples, or to Hungary, to Switzerland, to Some, or 
to the shores of our own country, there we may 
trace the disastrous and malignant effects of their 
interference. Verily, if ever the ** Spirit of Evil'^ 
could be typified on earth, it is to be found in the 
Society of the Jesuits ! In vain would they tell us, 
that they are prohibited by their constitutions from 
taking part in politics; do they suppose that the 
whole world is blind and deaf, or that all mankind 
are mistaken as to their real character? Let us only 
refer to the bull for their suppression, and to the 
chronicles of every country in Europe, to show the 
absurdity of such a defence. 

The early history of Poland alone may well serve 
(unless we blindly close our eyes to facts) as a sad 
warning to England ; for it is in the records of the 
past that we may ever gain wisdom and instruction 
for the present and the future. Were it not so, 
indeed, history had opened its luminous pages for us 
in vain, and its study and perusal, would tend to as 
little practical purpose or utility as the search after 
the Philosopher's Stone, or the talisman of perpetua^ 
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youth, which characterised the pursuits of the philo- 
sophers and chemists of the middle ages. 

Poland was one of the earliest countries where the 
Reformation was first established, and yet was eyen- 
tually and utterly put down by Eomanism. How 
did this happen? There was a small and out-of-the- 
way town in that kingdom called Braunsburg ; here 
it was that the Polish Bishop Hosius (in his heart a 
Romanist) planted, like Mr. Weld, a colony of Jesuits 
in disguise; was it not exactly so at Stony hurst F for 
I see, on turning to an old directory of 1795, they 
were not designated as Jesuits, but as "gentlemen of 
the English Academy at LiegeP At Braunsburg the 
Jesuits opened schools for the education of the 
young, and especially for the children of the nobles 
and higher classes. For some years, eu in England, 
they kept quiet and alarmed nobody, acting, while it 
suited them, the parts of quiet and harmless reb'gious 
people. BvJt they were hiding their time! When once 
they felt their fboting sure, then commenced the 
downward course of Protestantism. By a series of 
dark and stealthy conspiracies, they brought back a 
free and prosperous kingdom to slavery, to super- 
stition, and to Popery, planting their steps on thai 
very law which gave free toleration to all sects. 
They left it to the nobles to make whom they would 
their priests, but they eventually contrived, by little 
and little, that every bishop must be a Roman 
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Catholic ; such importance did they attach, as they do 
funPy to that title. After a time a law was passed, that 
their king should always be a Romanist. Contrary 
to the fixed laws of Poland, they founded schools 
and colleges without number, while by the secret in- 
fluence they possessed they escaped punishment ; and 
wherever the political liberties of the country inter- 
fered with Romanism, where they could not openly 
crush, they secretly undermined them, till no vestige 
of either civil or religious liberty remained. Di- 
minished in numbers, persecuted, disunited, their 
children taken forcibly from them to be educated in 
Romish schools, the Protestants of Poland were 
virtually annihilated in 1655. Let Lord Dudley 
Stuart and the other Mends of Poland tell us what' 
that once great and flourishing country has been 
ever since — ^while under the yoke of Rome ! These 
gentlemen can be eloquent enough about the effects, 
would that they were equally so about the causes 
which have produced them! Was not the avowed 
object of the Jesuits then what it is now, and ever 
will be so long as they are suffered to exist as a 
society — ^the destruction of Protestantism by any and 
every means, exalting Popery and Romanism upon 
its ruins? Shall we suffer Stony hurst to be our 
Braunsburg? 

Scattered in all the comers of the world, they 
cannot be sufliciently guarded against, for they are 
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everywhere, though they may not be seen or sus- 
pected. They were mixed up with every conspiracy 
against our Queen Elizabeth and King James. The 
names of Parry, Parsons, and Campion are familiar to 
all ; of Gamett, the mover of the Gunpowder Plot ; 
of Allen and Tolet and Blackwell, the founders and 
leaders of the English Seminary and Jesuit colleges 
at Douay and Rome and elsewhere. Dissimulation, 
perfidy, and fraud have ever been the instruments 
resorted to in their championship of Eoman Catholic 
ascendancy, and their devotional invocations dero- 
gatory to the Redeemer and the great work of his 
atonement. Neither let it be forgotten that they 
have been expelled nearly forty times from different 
"nations of the world, Romish as well as Protestant, 
because the stability of thrones and Ihe freedom of 
nations was found to be incompatible with their stay. 
In 1773, as we have said, Clement XIY. suppressed the 
order, when they took refuge in Russia, and other 
countries which cared not for Papal authority. But 
the Pope knew that his act would bring upon him an 
untimely death from their vengeance ; an apprehen- 
sion verified by the event. In 1814 Pope Pius YII. 
restored the order, though more from fear, it is said, 
than any other cause. In 1817 they were expelled 
from Russia. The Roman Catholic Relief Bill of 
1829 expressly provided for their gradual suppression. 
It enacted that Jesuits already in England, or 
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English Jesuits abroad already made, but wishing 
to return, should be registered ; and that no new 
Jesuits should be made here, or, if made abroad, be 
allowed to come to England under severe penalties: 
and that a yearly return of all the Jesuits in Eng- 
land should be laid before Parliament. In 1830 the 
number of Jesuits in Ireland was 58, and in England 
117. But are there no more than that number now? 
Since 1814 they have been again legalized in Christen- 
dom, and have spread over Great Britain. In 1838 
they had eight colleges among us; and now they 
haye eleven ! ! ! Of their dangerous character, and 
tibieir insidious, unscrupulous, and indefatigable efforts 
to overthrow the Church of England, the fate of 
Poland ought to be a sufficient warning. 

Let us not think that the enlightenment of the age 
or the power of the press is sufficient to defend us 
£rom their attacks, for there is reason to believe, that a 
eonsiderable portion of the press is more or less imder 
their influence; and if they can succeed in stifling 
the spirit of inquiry by their doctrines of absolute 
submission, the enlightenment of the age may be as 
fugitive as the polish of that of Louis XIY., and may 
conceal the deadness and corruption of a cold heart 
and a seared conscience. Peter the Great, in the 
ukase by which he expelled them in 1719, thus ex- 
pressed the feeling which will be re-echoed by every 
mind which is informed as to their true character :— « 
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''It is/' said he, *' after seeing with our own eyes 
their conduct in foreign countries, and with astonish- 
ment that the other sovereigns of Europe still tole- 
rate them, that we have resolved to prohibit their 
continuance in our States.'* 

We shall now proceed to show, by some extracts 
from their principal writers^ how unscrupulous they 
are as to the means which they employ in seeking 
their ends, and how completely the principles they 
inculcate are opposed to Scripture and to ordinary 
morality. In reading these extracts it should be 
borne in mind, that these opinions do not, like those 
of other authors, rest simply upon their own evidence 
or upon the authority of the writers themselves ; but 
as no Jesuit is allowed to print any book without the 
direct sanction of the Superior, so these works, which 
have never been repudiated by the Society, must be 
considered to set forth the deliberate and approved 
opinions of the whole body, which must therefore 
be considered responsible for them and for their 
consequences. This point is strikingly illustrated 
by the following extract from the Imago Prtmi 
Saeuli, 

^ The members of the Society are dispersed through 
every comer of the world, distinguished by as many 
nations and kingdoms as the earth has intersections ; 
bat this is a division arising from diversity of place, 
not of affection ; a dissimilarity of countenance, not 
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of morals. In this association, the Latin thinks with 
the Greek, the Portuguese with the Brasilian, the 
Irishman with the Sarmatian, the Englishman with 
the Belgian: and among so many different disposi- 
tions there is no strife, no contention ; nothing which 
affords opportunity of discovering that they are more 
than one. . . . The place of their nativity affords 
them no personal advantage. . . . The same design, 
the same manner of life, the same imiting vow, com- 
bines them. . . . The pleasure of a single individual 
can cause the whole Society to turn and return, and 
determine the revolution of this numerous body, 
which is easily moved, but with difficulty shaken.^^ — 
Froleff., p. 33, lib. v. 

" The Constitutions ordain three things. The first, 
that our members do not introduce new opinions. 
The second, that if, at any time, they should hold an 
opinion contraiy to that which is commonly received, 
they shall adhere to the decision of the Society. The 
third, that in controverted questions, in which either 
opinion is far from being common, they restrict them^ 
selves to conformity ; that thus we may all hold the 
same doctrines and the same language, according to 
the apostle." — Daniel., congreg. v., decret. 50, n. 2. 

The following passages must therefore be con- 
sidered as containing, not merely the unauthorized 
opinions of the persons whose names are prefixed, 
but as the deliberate matured dicta of the Society at 



Uk^ ; And it will oo this ftocount be ike less neoes- 
9iury W ukultiplj tkem. 

Bj these extncts^ we shall show more fullj how 
the Jesuits teach — that a bad man who is an entire 
stranger to the lore of (}od, provided he feels some 
Imut of the dirine wrath, and from dread of punish- 
ment, aroids grosser crimes, is a fit candidate, and 
properly prepared, for eternal salvation ; that men 
may sin with safety, proyided they have a reason for 
the sin ; that actions in themselves wicked, and 
contrary to the Divine law, are allowable, provided 
a person can control his own mind, and in his 
thoughts counect a good end with the criminal deed — 
or, as they express it, knows how to direct his inteiv- 
tions arigJU; that philosophical sins, that is, actions 
which are contrary to the law of nature, and to right 
reason, in a person ignorant of the written law of 
God, or dubious as to its true meaning, are light 
offences and do not deserve the punishments of 
hell; that the deeds which a man conunits when 
wholly blinded by his lusts and the paroxysm of 
passion, and destitute of all sense of religion, though 
they be of the vilest and most execrable character, 
can by no means be charged to his account in the 
judgment of Gk)d, because such a man can only be 
considered in the light of a person deprived of rea- 
son ; that it is right for a man when taking an oath, 
or forming a con tract, in order to deceive the judge, 
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and lubyert the yalidity of an oath or coTenant, 
tacitly to add something to the words of the oath ; 
and Tarious other sentiments, equally deficient in all 
the principles of honour, of Morality, or of religion. 

No change is even pretended to hare taken place 
in their system or in their principles. What they 
hare been, they still are: the most crafty, subtle, 
and dangerous conspirators, terrible when possessed of 
power ; meek, quiet, courteous, laborious, assiduous, 
reckless of labour, and regardless of all moral obsta- 
cles, when only aiming at the possession of power. 

Nor can we help remarking, that the re-establish- 
ment of the Jesuits, and the apparent friendship 
subsisting between that dangerous sect and the 
Roman Catholics in general, is a sign that betokens 
anything but an improyement in the principles and 
yiews of Papists. 

In former times this crafty and treacherous Sor 
ciety was the object of a common proscription in all 
the Catholic countries, and was dissolyed by the 
head of the Romish Church. Another Pontiff has 
once more called it into being, and it is being 
helped forward with all their power and energy by 
all deyoted Catholics, for the purpose of aiding them 
in exterminating all Protestants, which they con- 
sider as a sacred duty, wheneyer and whereyer it 
can be safely attempted. 

Let those Protestants who are eyer calling out for 

n 2 
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the religious liberty of all sects bear in mind the 
decision of the University of Paris, who in 1694 
passed an act banishing the Jesuits as '^corrupters 
of youth, disturbers of the public repose, and enemies 
of the king and state f' and erected a column in 
commemoration of a plot, which they declared to 
have sprung from the pestilent heresy of that per- 
nicious sect the Jesuits, who, concealing the most 
abominable crimes under the guise of piety, had 
publicly taught the assassination of kings, and 
attempted the life of Henry the Fourth. 

It is sufficiently clear that those who could ac- 
knowledge a perfect contempt of all moral principle, 
could not be expected to stop short at any obstacle, 
or hesitate for one moment forcibly to remoye it. 
And therefore it is, even in these days, that we are 
fully prepared for conspiracy, rebellion, and assassi- 
nation. 

Let those who would shake their heads incredu* 
lously at these assertions turn to the pages of the 
Secreta Monita, for a full confirmation of all that 
has been already stated. 

Never let it be forgotten by Englishmen, whatever 
may be their shade of politics, that all the civil and 
religious liberty which we now enjoy — that glorious 
Constitution, uniting Church and State, wluch was 
established on Reformed and Protestant principles, 
bad cleared itself from the errors and corruptions of 
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the Romish religion, and cast out the jurisdiction of 
the Pope from this realm of England. Thus a pure 
and holy faith had heen restored, and the true and 
spiritual worship of Qod has been established among 
us. And not only since the Reformation did Eng- 
land possess and zealously retain these privileges for 
herself, but she also endeavoured to extend and 
procure them for other countries. As *Hhe land 
shadowing with wings," she lent her aid and pro- 
tection, threw the shield of her power over others, 
that they might enjoy like blessings, political and 
religious, with herself. Thus she became the centre, 
the bulwark, the stronghold of Qod*s truth in the 
World, defending all that was holy, scriptural, and 
good ; and protesting against all that was false, 
superstitious, and iniquitous. And what has Rome, 
aided by her devoted friends and counsellors the 
Jesuits, been about ever since ? Has she been idle ? 
Ah, no ! the page of history, the undying records of 
(he past, protest against such a supposition ! Rome- 
has been ever forward to approve of every deed, how 
ever dark and desperately wicked, which tended 
to her strength or to her advancement; being 
blasphemous enough to return thanks to God for 
the effects of such wickedness and cruelty. The cry 
of unnumbered martyrs, those holy men of old, who 
sealed their faith in the true doctrines of the Gospel 
by their life's blood, has gone forth against her. 
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All the righteous blood of the saints, the burnings, 
the tortures, and imprisonments of the faithful, will 
be required at her hands. These all lie unrepented 
of and unforgiTen, on the doomed head of apostate 
Rome and her ministers of evil, the Society of Jesus ! 

The Society of Jesus ! what an awful profanation 
of that name— the God and Saviour of mankind — 
whose whole life was spent in doing good, in preach- 
ing repentance of sins, peace, and goodwill. The 
assumption of the name of Jesus by this order seems 
to betray the craft of Satan, distinguished by his 
lies and blasphemies against God. Yenly, here we 
haye as the Scripture foretold, that great fiend him- 
self 'transformed into an angel of light.'* He 
adopts the name of Jesus in forming an association 
the most implacably hostile to the very name he has 
assumed, and the cause he professes to advance. 
Who is not won by the most adorable and endearing 
of all names, the name of Jesus 1 But here we find 
it afiixed to such a combination of subtlety, malice,' 
and wickedness, as was never before seen among 
men. 

But are the Jesuits, such casuists and philosophers 
as we find them from their writings, really bound in 
heart and soul to Pope and Popery 1 We answer 
no ; but only so far as, by means of them, they can 
advance themselves, and extend their pow^r and 
influence over the world. They obey the one as 
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most likely of any existing power to &Your them 
and be their friend ; they adopt and propagate the 
other only as the most corrupt system of doctrine 
and practice in the world, by which they can most 
successfully prosecute their own ends, and under 
cover of which they can best carry out their own 
principles. It is not Popery as Popery merely, the 
religion of the Papacy, which they adyocate, but 
Popery as the most delusive and destructive system 
of faith, and therefore affording the greatest scope 
for the gratification of the corrupt and sensual pro- 
pensities of the human heart under the cloak and 
sanction of religion. But they have shown them- 
selves to have no scruple at sacrificing both Pope 
and Popery when the interests of their own Order 
were at stake. The system and teaching of the 
Jesuits is to expel all that is divine, to destroy all 
that is human, and to encourage all that is fiend-like, 
in the nature of man. Not to restore man to the 
holy image of God, but to degrade him to the 
standard of the devil. The end and object, once fixed 
and determined, it suffers nothing to stand between 
man and the attainment of them. No falsehood too 
base, no hypocrisy too fruitless, no crime too flagrant, 
no action too unnatural and inhuman, but any and 
all of them will be put in practice to insure the 
success of the plan to be pursued. 



34 BX8B ▲«]> PBOaBESS OF THB JESUITS. 

With all this dark catalogue of crimes before 
them, it may well be asked by our readers, Why 
kings, nobles, and so many people, in all ages and 
in all times, of every rank and of both sexes, have 
preferred Jesuits to any other order for the care of 
their souls ? The answer is not difficult to give. It 
is because they hear precepts from them which ex- 
tenuate the yilest crimes, the most disgraceful sins, 
pamper the wicked lusts of their penitents^, and 
open a most easy road to heaven, without the neces- 
sity of repentance or God's forgiveness of their sins. 

The spirits of thousands of these victims to their 
delusive arts— of the widow, of the orphan, and of 
the fatherless— of the young, the old, the feeble, and 
the strong — cry aloud to heaven for vengeance upon 
this order. 

The sovereigns and people of every clime in 
Europe, whatever might have been their differences 
on other matters, have cordially united both hand 
and heart together in expelling them from their soil 
as the pests and plague-spots of society, the de- 
stroyers of all religion, morality, and honour, and as 
the most inveterate enemies of the human race. 
England alone enjoys the unenviable privilege of 
nourishing these deadly vipers in her bosom, which 

* "Quando odiosa eorum facts dissimulant, sed in meliorem 
potius partem ea interpretantur."— SMTe< MonUa» c. ii., sec. ii. 
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are slowly but surely twisting their insidious coils 
around her to compass, unless Qod helps us, her ruin 
and destruction. 

Englishmen and fellow countrymen, wake from 
your long slumber — ^your dreams of fancied security, 
and arouse yourselves in earnest, for yerily, though 
a secret, yet is Jesuitism a fearful enemy to contend 
with! Strike at and drire away this reptile from 
our peaceful shores while yet it is in your power! 
Take warning from other countries before it is too 
late. In every region where its sway has predomi- 
nated, or where its influence has extended itself, its 
withering touch has been felt even on the soil; 
enterprise and science haye been checked or crushed 
by its exclusiyeness and rapacity ; and life and pro- 
perty, man^s honour and woman's chastity, haye been 
equally insecure from the lustful and intriguing 
disposition of its associates. If your homes and your 
firesides and country are yet dear to you, if you 
regard peace in this world and happiness in another 
state, suffer not thousands of your fellow country- 
men to be educated in the schools of Jesuits and 
indoctrinated in all their sin and wickedness. 

A sacred trust is reposed in your hands: use well 
your power, for you are responsible in the eyes of 
both God and man, if you abuse it or neglect the 
means of safety while still within your reach. 0nc9 
more I say, arouse yourselyes! form leagues, dubi, 
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societies, associations, and let yqur voice an^ prayer 
simultaneously be heard from all parts of that vast 
empire on which the sun never sets, ringing like 
thunder in the ears of the vacillating government of 
this country — banish the Jesuits from the soil of Emjg- 
land. Be firm, united, and uncompromising in your 
demand, for it is a just and holy one, and a duty you 
no less owe to Qod, your country, your neighbour, 
and yourselves; and no ministry, no government, 
even with a factious opposition of priest-ridden 
members to back them, will dare resist such a ma- 
nifestation of popular feeling, or provoke the chance 
of a rebellion of the united Protestants of England. 
A rebellion of Eoman Catholics might be deplored ; 
but it would be a^ a drop of water in the ocean, com- 
pared with the unanimous rising of the Protestants 
of this country against the Romanizing policy of 
their rulers — a movement and a revolution which 
would shake the whole world to its very centre. 



DOCTRINES AND MORALITY 

OF 

THE JESUITS. 



ON THE KNOWLEDGE OF GOD. 

The Jesuit Filliucius teaches us that we are not 
required to make any effort in order to attain to a 
knowledge of our duties and of our obligations. 
" It seldom happens," he tells us, " or rather it never 
Jiappens, that a man is under any indispensable 
requisition to prepare for the grace of emerging 
from his ignorance."* 

But why does Filliucius plead thus the cause of 
ignorance? Pulton, another Jesuit, shall reply. 
The reason is, that where there is no knowledge 
of Grod, there can be no sint. 

This conclusion has been admitted by the Cardinal 

* Raro aut nunquam tenetur homo se preparare ad gratiam ut 
toUat igDorantiam.— JFWtoc. Qtiert. Mor., tom. h., tr. 81, c. 10« p. 44, 
odI. 1, n. 37s. 

t Non dari potest peccatura sine aliqua Del notitift.— Pult. n a 
TA«t2« defended at Li^ge, Feb. 19} 1687. Conclus. 19. 

E 
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Sfondiate, withont a blush. He has reoognised and 
taught it more openly than even Molina, his master. 
"To be ignorant," he says, "of the being of a God, 
ought to be regarded as a great blessing and fkYOur ; 
for, as sin is essentially an offence committed against 
Qod, it follows that a man who is without a know- 
ledge of him, has neither offence, sin, nor eternal 
punishment to fear."* 

Who would haTe imagined that a priest and 
cardinal of Rome could advance such an impious 
doctrine) The book in which this blasphemy was 
taught was printed at Rome, under the direction 
of Cardinal Albani, afterwards Pope Clement XI. 

Conceiyin^, with Sfondrate and Molina, that to 
know nothing of the being of a Gk>d is a great 
favour and blessing from heaven, how could Albani 
suffer men to seek the knovrledge of God by reading 
the Sacred Volume ? 

Preston and Sabran, both Jesuits, tell us,| that, 
" supposing a man to have no knowledge of God, it 
is impossible for him to conmiit sin."t But how 
impossible? Hear Fathers Blondel and Eberson, 

* Deum ignorare id qvoqiM magna bMi«fldi et gnUim pan 

fiiUt cum enim pcccatnm dt eoentialiter oflfensip et ii^uiia Dei» lub- 
lata Dei oognitione* necessario sequitur nee injuriam, nee peocatumi 
nee eteroam pcenaiq eue.— iS(/tfidr. Nod. PrmL Di«w^, pirt L, pang. 

«, p. isa. 

t Facta igitur hypothesis, quod Deus sub nullo coneeptu cognos- 
(^tur* ftmposiiljile erlt peccan.— In a Th^ maintained «t Li^, in 
October, 1681. Condus. 11. 
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other Jesuits: ''It ii aeceslary," they iafonn us^ 
'' to the • conu&isBiou of sin, that w^ have some 
knowledge of God."* And this is a point so indis- 
putable, that the Jesuit Boderio de Amaga, on4 
of their authors of the greatest authority, asserts 
that, ''in case of such ignorance^ a man does not 
in anywise sin mortiJlj in committing homicide, 
though it was his intention to commit it."t 

Let it not be imagined that the Jesuits dis* 
avowed this doctrine of Arriaga's; on the con- 
trarji he was a man on whom they lavished their 
fullest praise. "He was worthy," they inform us, 
"on account of the fineness of his mind, his eminent 
doctrine, and commendable virtues, to be ranked 
amongst the greatest luminaries of the Society."]: 



SINS OF IGNOBANOS. 

TfiE Jesuit Merat tells us that, ''there arc some 
general principles of the law of nature, of which a 

* Requiritur ad peccatum aliqua notitia DeL — In a Thetis main- 
tained at Li6ge, May 11, 1689. Conclu. 2a 

t Ergo talis korao igntMrans Deum non peocabit mortaliter, etiomti 
aliuin occidat* et putet se malefaoere.— In hi« Coune nf Theotngitt 
torn. i. Trwtiw on the Trittt^ aA4 Unitv ^ tAtf GeihuAt diip> S. 
sect 3, p. 31* 

^ Vir omaiura judicio ob aubtilitatem ingenii, doctrinn pnMtaa* 
tiam, et virtutis oommendati<meai, inter prima Societatis lamina 
marite coUoeanditi.~*ln the JJibrmnf ef their Authore, page 7A^ 
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man may be invincibly ignorant, not indeed through 
the whole of his life, but during a short time, and 
even for a considerable time ; such, for instance, as 
that he ought not to steal, to commit murder or 
adultery; or that it is his duty to worship the 
Almighty, to respect his parents, and the like,^''* 

The Jesuit fathers, Darell and Skinner, in a Thesis 
defended at Li6ge, June 20, 1691, conclusion 20th, 
maintained that, ''a sin, however enormous and 
repugnant to nature it may be, is not mortal" (t. €.y 
is only trivial and excusable) ^^ when it is committed 
by a person invincibly ignorant of God, or who, in 
committing it, does not consider that there is a God, 
or that sin is offensive in his sight"! 

Platelle, another Jesuit, asserts the same : ^' How- 
ever enormous, or repugnant to nature, a sin may be 
that is committed by a man invincibly ignorant of 
God, or that God is offended by such an act, that sin 
is not mortal; for as there is in it neither virtual 
nor implicit contempt of God, it is compatible with 
perfect love, and the friendship of the Deity." f 

"If any one," says Father de Rhodes, "commit 



* Pjrindpalia aliqua univenalia legis nature, ut lunt haec, non 
esse furandum, oocidenduni) adulterandum, parentes honorandos, et 
similiat etsi non jxissunt ignorari invincibiliter toto humanae vitse 
tempore, possunt tamen aliquo brevi, imo etiam satis longo. — 
Merafa DitputaHcfu on the Thedogioal Summary qf St* Thomas, torn. 
ii« Trmtim on Sins, disp. 9, sec. 7* page 577, col* 2. 

t Peocatum quamtumvis graviter ration! repugnans, commissum 
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tdultery Or ui homicide^ at the aame time reflecting, 
even on tlie wickedness and enonnitj of these 
actions, but only in a Torj imperfect and super- 
ficial manner, his sin is merely yenial, though the 
acts themselTes are exceedingly heinous. The 
reason is, that as a knowledge of the wickedness of 
an action is necessary to render it sinful, so, in order 
to be guilty of heinous sin, a man must hare an 
entire knowledge of its wickedness, and must duly 
consider this at the time of committing the sin."* 

It follows, therefore, as a natural consequence of 
the above principle of the Jesuits, that the hardened, 
the yillanous, and erery other class of the profligate^ 
who drink in iniquity as water, are signers no 
longer; since they have attained Uie felicity of 
haying eztiaguished eyeiy feeling and reflection of 
their own bosoms. The Jesuit Pirot, the author of the 
^ Apology for the Casuists," has taught this in the 
name of the whole Society : ^ Yes," says he, ^ if men 
who are become perfectly accomplished in sin have 

ab inviQcibiliter ii^omnte, aut non advertente Deom ene, ant 
paotttis oifeBdU mm at nortale. Staxe ipoteat mm charitata per* 
facta et iHnkitia divina.— P/crtaOs** Synopiit curnu Theologici, part 3, 
c. 8, t. 9* n. 189» pp. 116 and 117. 

* ft quit oommittat adulterinm, avt homiddiuai, wAwetiau 
quidem malitiam et gravitatem eorum« sed impeifectiMime tamen et 
levissfane : ille quantumvis graviuima sit materia* non peccat tamen 
nisi kviter. Ratio eat, quia sicut ad peccatum requiritur cognitio 
malitic, sic ad grave peccatum requiritur plena et clara cognitio et 
consideratio illiusr— De Rhadu** Theolcigie S(Jiokutique, torn. L, tr. 3. 
Dm Jete§ Hum., disp. 2, ques. 9, sec. 1, pang. 2, ool. 8. 

B 2 
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neither light nor remorse when they bkspheme and 
plunge themselyes into debaucheiy, and if they have 
no knowledge of the wickedness of such conduct, I 
TnaiTitain, with all the theologians (Jesuits), that, 
by these actions, which savour more of the brute 
than the man, they do not sin at all ; because, with- 
out liberty there can be no sin ; and to be at liberty 
to ayoid sin, it is requisite for us to know the good 
or the evil of the object that is proposed to us."* 

Finally, Father de Rhodes teaches, that, in certain 
circumstances, crimes become virtues. " If you are 
unayoidably led to believe that to tell a lie for the 
purpose of saving your friend is a virtuous act, your 
lie," says he, " is in that case a work of mercy. If 
you think that it is a good thing to kill a man who 
blasphemes, such an act of homicide is converted 
into one of religion." t Moreover, it should be 
understood that Father de Rhodes held no mean 
rank among the Jesuits. After teaching divinity 
for thirteen years, he was made Rector, on account 
of his meritj of the Jesuit's College at Lyons. His 
doctrine, of which we have given a few specimens, 
was approved by three theologians of the Society, 
and afterwards printed with the approbation of 

♦ Apology, page 38. 

t Si existimes invinclbiliter, quod mentiri est actus virtutis ad 
salvandum amicum, mendaclum tuum erit opus miserlcordise. Si 
putes bonum esse occidere hominem qui blasphemat, erit opus 
religioiiis iUud homicidium.— Tom. L* De* Aetea Hum., pag. 724, col. I. 
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Father Giannon, the ProTincial of Lyons ; lastly, he 
was classed among the number of the illustrious 
authors of the Society** 



ON SERVILE FEAR. 

Wb need scarcely be surprised in turning oyer the 
page of history, to find the dreadful state of crime 
and of wickedness in which mankind, in Roman 
Catholic countries, were plunged while under the 
special training and teaching of the Jesuits. Pro- 
bably, no doctrine tended more to produce this low 
ebb of morals — ^this total disregard to both yirtue and 
religion — ^than that of servile fear, which the Jesuits 
substituted for that Ioyo and cheerful obedience to 
the '^ Almighty," one of the distinguishing charac- 
teristics of the real Christian of all ages. 

With a fear unaccompanied by loye — a fear en- 
tirely servile, which they called attrition, or im- 
perfect contrition, the Jesuits taught that every 
sinner might be reconciled to God in the '^ Sacrament 
of Penitence :" " That sorrow which has for its pre- 
cise object the merited pains of hell,'* says the Jesuit 

* Vide the Library of the Jeauit Author*, page S93, col. S. 
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Baunj, ^Ib sufficient for our juitificatioii m thtt 
Bacrament.*'* 

The Jesuits of LouYftin held the same doctrine: 
''There is/* they infoim us, ''no reason for astonish- 
mentj that attrition excited by the fear of hell, 
sufficiently prepares the sinner to receive the grace 
of the Sacrament of Penitence." t 

Father Pinthereau, in a book which he has pub- 
lished, places it beyond all doubt that this is the 
sentiment of the whole Society. He there informs 
us that "the Jesuits teach, by unanimous consent, 
as a doctrine truly catholic, consistent with the 
faith, and oonfonnable to the dedsions of the 
Council of Trent, that attritioii o«fy, and that eren 
excited solely by the dread of hdi, is required at tiw 
sacrament."]; 

Such was the doetriae of the whole Society about 
the middle of the last century, and we shall see that 
their succesaors haye not thought differently. " We 
maintain," says FaUier Slaughter, "as an inc(H9r 
teOctUe truth, that it is by no means necessary to 
bring to the sacrament of penitence that perfect 
contrition which implies love to God aboTe ereiy* 

•» In hii Summtay pf SUu, chap. 4I« iMge 6S7* 6th edlUoll. 

t Noa alrum eit attrilkme ex g^btaam mctu oonoepta, ddritc 
peccatorem diqpcmis ac nufficienter ad gxatiam aacnunenci penitentUe. 
—Thiuea of 1641, diap. 2, art. 18, p. 84, col. 2,ji. 1. 

t This book ia entitled, Tke Igimamn mud C W iei iiriw <tf • 
libel, oaBfli Tht Moral TTiaokgif i^ Um JumU. See part 8, pagea 
SO and SI. 
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thing in the world. Attrition alone, and that known 
to be nothing more, is enough."''^ In another place 
he asserts, " The doctrine which maintains it as suf- 
ficient, is a doctrine morally certain in itself, and 
safe in point of practice." t 

The Jesuits of Rome adopted the same language : 
^^It suffices for obtaining the effect of justification, 
in the sacrament of penitence, to have a true and 
simple attrition, distinguishable from perfect con- 
trition, which comprehends the loye of Grod above all 
things. It is not necessary that this attrition should 
in any degree proceed from a motiye of diyine love ; 
but it is enough that it arise entirely from the super- 
natural motive of fear.'*]: 

This is what Father Baye maintained at Antwerp, 
in 1710: "Attrition," says he, "excited only by the 
fear of hell, without any true, formal, and explicit 
love of God, is sufficient to obtain justification in the 
sacrament." § 

* Ut indubitatum, statuimus non requiri perfectam illam (con- 

tritionem) quse amorem Dei indudat appretiative surnmum 

sufficit attiitio etiam cognita.--In his Thesis maintained at Li^ge, 
July 9, 1696, conclu. 49 and fiO. 

t De ipsa attritione quid statuendum est? Tuta in praxi, et 
moraliter certa sententia est.— In his Thesis of Nov. 12, 1697. 

t Sufflcit si procedat ex solo motlvo supematurali timoris. — In a 
Thesis maintained in their College at Rome, in 1700, conclu. 03. 

S Attritlo quae ex solo gehennse metu sine ullo formal! et expliclto 
amore Dei benevolo ooncipitur, sufflcit ad justificatlonem in Sacra- 
mento consequaidanw^In his Thesis of the 83rd of July of that year, 
page 16, pos. 86. 
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Who, aftei^ reading th^se pussag^i, will not cz*- 
claitiDi Then there is not, as our Lord Jesus Christ 
declared, a few chosen^, but, on the contrary, the 
number is vef^/ ffreat, and* the gate which leads to 
life is exceedingly wide\ 1 Is there realljr a sinner, 
professing Christianity, who in his heart does not 
fear helll^-who is not sony for having offended 
God, not because God is supreniely good, and in- 
finitely worthy of our loye, but because he is terrible 
in taking Tengeance on sin 1 Now this is all that is re- 
quired in order to our justification in the sacrament! 

It is true that the Jesuits would not have ascribed 
to slavish fear so wonderful an effect, but for the 
idea which they entertain that it is capable of coi^- 
yerting the heart, and rendering sin odious^ This 
they inculcate with incredible assurance. "Imper- 
fect contrition," says Father de Maes, "called attri- 
tion, is a true penitence ; whence we conclude, that 
the fear of hell can positiyely exclude etery inclina- 
tion to sin."!]: 

Father de Meyer, another Jesuit, asserts, that 
"imperfect contrition, excited only by the fear of 
hell, can positiyely remoye eyeiy sinful desire from the 
mind."§ The Fathers Yander-Woestine and Matin 

* Matt. xxii. 14. f Ibid. vli. 14 

% Metui gehenDS poMe te solo positive omaem exeludere volua- 
tatem peccandi.— In a Theda defiaiided at Louvaiii« Deoember 18, 
16B1» pot. 4. 

8 Imperfecta contritio ex lolo metu gehennn oonoepta* CKcludera 
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giye 118 their sentiments as plftinlj as their col- 
leagues whom we have quoted : '* The fear of hell," 
they saj, ^can, of itself, banish eyen all internal 
desire to c(^nmit any mortal sin.*'''^ One of the same 
fathers, Yander-Woestine, observes in another place, 
that '^ servile fear is good, inasmuch as it can not 
only arrest the hand, but also the will.^t 

Father Salton, a Jesuit of Poitiers, boldly taught 
the same doctrine in 1717: "The sinner," says he, 
by these motives," (i, e., the deformity of sin, and the 
fear of hell,) 'Ms truly converted to God, and abso- 
lutely turned from all mortal fin whatever; for 
there is no mortal sun to whiqh these two motives do 
note?t^nd."3: 

To recite, on this poiQt, a still greater number of 
passages from the theologians pf the Society, would 
be superfii^ous ; for this is a common and invariable 
doctrine of their sohooL To be convinced of this we 
liave only to attend for a inoipent to the testimony 
which the Jesuits of Louvain have furnished in their 
fmnous Theses against Janseniua* The following 

potHiT? omnem yoluntalein peccwidi iltotest.-^In 4 ThetU defended at 
Louvain, July 10, 1696, page 11, poi. 24. 

* Timor gehoina per se potest excludere omnem voluntatem, 
etiam intemam, peocandit^In a Thetii deflanded at Louyain, July 8» 
1699, page 11, pos. 30. 

t Timor servilis bonus est, neque manum tantum, sed et animum 
oobil)ere potest— In his Thesis of the 13th of July, 1705, pos. 7* n. 7* 

f Vere ad Deum convertitur, et absolute iivertitur a quocunque 
lethali peecato> quoni^m hi^ motiva ad omnia letbal^a peocata ex- 
tcnduntur.' 
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short extract shall sufBce: "There is, then, a fear 
produced by the threatened punishment of hell, 
which comprises all that is essential to true peni- 
tence, though it do not arise from any motive of 
love."* 



ON LOVING GOD. 



The Jesuits haying taught mankind that fear 
alone was sufBcient to convert their souls, and re- 
concile them to Grod in the sacrament of penitence, 
it became requisite for their teachers to recover them 
from the false alarm which might have been occa- 
sioned by the anathema that St. Paul pronounces 
against all those who love not the Lord Jesus 
Christ t, and the declaration of St. John, that "he 
who loveth not, abideth in death."t Every Christian 
knows what is the first and great commandment : 
Thou shalt worship one God, and love him with all 
thy heart ; and as this might have caused some trouble 
in the conscience, which fear might not remove, 
the Jesuits tell you that the precept, " Thou shaJt 
love the Lord thy God with all thy heart, with all 

* Timor ergo aliquis ex gehenna intentata conceptus, complec- 
titur omnia que vera pceniteDtia, et si non ex charitate profecta« 
comprehendit— In the S chap., art. 16) page 76> coL 2, n. 3. 

t 1 Cor. xvL 88. %1 John iii. 14. 
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thy goul, and with all thy strength,"* does not signify- 
that we are required to loye him in effect or really. 
To conceiye this would be to understand things too 
much according to the letter. Now '^ the letter 
killeth, but the Spirit giyeth life.''t All that Jesus 
Christ and his Apostles meant by these words, say 
they, is. Thou tihaU not hate the Lord thy Ood. That 
this is the true sense of the words cannot be doubted ; 
since it rests on the authority, not of Jesus Christ or 
the Apostles, but on that of the Jesuit Father Sir- 
mond, '^Behold)" says he, ^'how great is the kind- 
ness of God : he has not so much commanded us to 
love as not to hate him."]: 

According to this teaching, because God is good we 
need not loye him, but may content ourselyes with 
not hating him. This doctrine Father Pinthereau 
affirms to be ''a holy doctrine, at all times autho- 
rized in the church of God, and opposed by none 
but the impious.*' § 

Why, it may be asked, haye the Jesuits thus 
banished all obligation to loye God, especially when 
we would be reconciled to him in the sacrament of 
penitence % The reason is, loye would be tin obstacle 
to our reception of the principal effect of the sacra- 

♦ Matt. zxii. 37. t 8 Cor. ilL & 

4. In hit work entitled The Dt(fine9 of Virtue, treat. S, sect. 1» 
chap. 9 and 3. 

S See his book entitled Caiumfdea and Ignora»ee» Oic, part If 
p.<B. 

P 
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lEonts. ''Tea,*' says Father Valentin, a Jesuit, <'can^ 
trition, %.€., sorrow for sin, exdted by supreme lore to 
Gbd," (thus he defines it^ lest he should be misunder- 
stood,) ''this contrition is not, in fact, necessary to 
the receiying of the principal effect of these two 
pacrianents;" (of baptism and penitence;) "on the 
contrary, it is rather an obstacle." Hence he con- 
cludes that ^ a precept exacting contrition, to enable 
us to receiye these sacraments in a suitable and effeo- 
tual manner, would be foolish."* 

To loye Qod, according to the Jesuits, is*an obstacle 
to conyersion in the sacrament of penitence. After 
such proof who can doubt of what the Jesuits haye 
affirmed, that " they haye changed the face of Chris- 
tianity, and caused the Icnowledge of it to spread on 
eymry hand,"t by teaching men to beware of loying 
God, especially when they would re-enter into fayour 
with him. 

But these learned doctors haye p^e^ted still 
farther, and, eyer fertile in majdng discoyeries, haye 
ioxmd out the diferenoe between the old and the new 
coyenants : under the old, men were required to loye 
God ; the new dispenses with that obligation. In «b 

* Oontritio in re ipsa non est neceasarla ad eflbctum primarium 
cjiumodi sacramentorum percipiendum : imo obstat potiiu, quominut 
iUe sequatur. Igitur abtuidum cuet pneceptum, quod oontriHonem 
ad 9am rem raquirer^t, i|t opnYenieqter ^ fhi^tuoce Uta saeramenta 
suBdpiantur.— In hii Comment. T?uohg,, torn, iv., que^l. 8« pwnet* ^ 
9*1333. 

t In the Pre&oe to their Image qf the tint Age </ theSocietif, 
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word, to loVe G6d abote all tldngs waA Y017 proper 
for a Jew ; but for a Ohristian, a good fear, with the 
sacraments, is eufBcient. Father Merat, celebrated 
in ** the Societj" for hifl learning, will give you a 
<dear idea of the difference between the two cove^ 
nants:— < 

<<Xhe evangelical law," says this eminent Jesuit, 
«i8 more mild than the law of Moses ; iDasmuch as 
it takes away the obligation which existed vmder 
that dispensation to feel contrition or sorrow for our 
sins, joined to the loye of God : a state of mind so 
difficult to attain."^ 

Father Pinthereau expresses himself with equal 
perspicuity on the subject : " As the law of the New 
Testament," says he, "is a law of grace, made for 
children, and not for slayes, is it not proper that it 
should demand less on their part ; and that God, on 
his part, should give more? It is not, therefore, 
without reason that he has cancelled the hard and 
grieroUB obligation of the law of rigour, to petfoxm 
an act of per^tot contrition, in order to our justifica* 
tion."t 

Father Fabri, another writer and apologist of the 
Society, gives his sentiments not less freely against 
any obligation to love God. "If perfect contrition" 

* See his DitputaUon* «n the Summarv </ St, Thonuu, torn. iU., 
tr. on Penitence, disp. 19, sect S* p» 567* n> 7* 
t In his work entitled Des Impoaturef, dec, part 2, p. 5& 
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(that is, such as implies a loye of €k>d above all 
things) " were required in the sacrament, our condi- 
tion would be worse than that of the Jews before the 
coming of Christ. Now, who will yenture to assert 
that slaves are treated with more lenity and tender* 
ness than children F^^* 

Father Salton, in his work written at Poitiers, 
teaches the same doctrine : '^ If attrition," says he, 
" were not sufficient, the way of salvation would, in 
this particular, be more difficult under the law of 
grace than it was under the law of Moses, or that of 

nature." t 

But it will be asked, have the Jesuits, then, abso- 
lutely annihilated the precept that requires us to 
love God ? No ; to do them justice, they acknow- 
ledge that there is a time when we are even bound 
to obey this precept. It is true that this time is not 
as soon as we have attained to the use of our reason ; 
this would be too early. It is not when an adult 
would receive baptism ; then attrition is enough, and 
it would be at least superfluous to add an act of love. 
But, perhaps, it is on a Sunday, or on the holidays. 
Oh, no ; these are days too sacred. When is it, then ? 

* Si contritio perfecta in sacramento esset necessaria, longe pcjoris 

conditionis essemua, quam Judei ante Christi adventum quis 

dicat servos mitius et liberalius excipi quam Alios ? — See Dialogue 17f 
p. 966, col. 2, n. 38. 

t Denique nisi sufflceret attritio, via salutis reddita esset ex hac parte 
difflcilior in lege gratis, quam in lege Mosaica aut naturae.— See hii 
Tr9(Ui$e on Pmitmee, dissert. 2, chap. 7. 
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After we h%rd teeeired a particokr fAr<mt from 
heayen t Ko ; this would indicate too much a senM 
of obligation. li it when we are under any Tiolent 
temptation to sin? Strictly speaking, we mayy in 
ease of there being no other way of overcomii^ the 
temptation ; but if there be any other, loye is not 
required. We ask, once more, what therefore is the 
time ? When a man suffers martyrdom ? No. Is it 
in the moment of death ? No. Is it, then, after we 
are dead t Tes ; tiien I understand it will be nece»* 
saty. But prior to that time, it is certain, according 
to Father Lesseau, that we are under no obligation to 
lote Gk>d. 

If any of my readers should deem my statement 
u&satisfacboiy, let them hear him speak for himself: 
^We are not obliged," says this pious Jesuit, "to 
lore Qod on the holidays, nor at the time of our 
death, nor when Ok>d has bestowed upon us some 
particular favour, nor when we wish to receive ba^ 
tism, nor when it becomes necessary to petfcxm an 
act of contarition, nor when we hare attained to the 
use of our reason, nor when we are called to enffer 
martyrdom ; for in these cases attrition is suffi« 
dent"* 

* Non onmibiii dietaiB f Mtity nee in arUculo mortis* ae* cam aUquit 
singulari allquo beneficio a Deo affieitur, nee cum vult baptiamuxn 
smcipeiie, nee (mm tenetur aetwm contritioBis e1ioere> nee ew/x tzr 
tionis usum aasecutui est, tenetur quis actum amoris elicere* nee eun 
martyritun fubeuadum mU 9ai* tnnc snffleit •tliritip.''-^In Ills JSliefts 

F 2 
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Father Sirmond holds the same language ; and it 
is he who introduces the case of the temptation; 
after which he adds, " Suarez observes, hf ^ fcay, 
that there is a certain time when we are required to 
loye God. But what time is that 1 ConceiTO, if you 
can ; rather he has left us to maJce the discoyexy ; 
acknowledging, in effect, that he could not answer 
the question. Now," continues Father Sirmond, '^ if 
this Doctor did not know the time, I cannot think 
of any person who does ;"* whence we gather that 
when Hurtando de Mendoza affirmed that ''we are 
required to love God once eyery year ;" Goninch, that 
'^ we are bound to do it once in eyery three or four 
years;" and Henriquez, that ''it becomes necessary 
eyery fiye years ;" these three Jesuits spoke at ran- 
dom, not knowing what they saidf. 

Such requisitions would be a heayy yoke on the 
necks of Ghristians. Besides, as Father Sirmond has 
observed, Jesus Ghrist, by a particular act of grace, 
has deliyered us, who are Christians, from this odious 
servitude. This remark was occasioned by the words 
of Jesus Christ — " If the Son shall make you free, ye 
shall be free indeed," " Yes," says this Jesuit, " we 
shall, I trust, agreeably to his own testimony, be 

dictated at Amiens, where he taught cases of conscience, TVeoftM on 
the Decalogw, sect. 3, On Charity, art. I. 

* Vide his work in Defence of Virtue, treatise 2, sect If chap. 
2 and 3. 

t See Esccibar, tr. 1, ex.2, n. 1 ; and tr. 6, ex. 4, n. & 
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even free from the intolerable yoke, with which some 
would load us, of loving Gfod."t We see, then, that 
Jesus Christ himself has delivered ub from the op- 
pressive obligation of loving his Father and our 
Father, and of serving him in love. 

Thus we see that if the Jesuits were appointed to 
judge the world, or, rather, were permitted to revise 
the proceedings of Jesus Christ in the great day, 
they would show him that he was absolutely in a 
mistake ; and, placing things in their proper order, 
would cause the [saints in heaven to descend into 
hell ; and the trembling, affirighted devils to come 
forth from the awful abyss, and mount, together with 
all the condemned, to the highest heavens t: or, at 
least, they would change hell into paradise, because 
it is full of fear ; and paradise into hell, because it is 
full of love. 



ON THE WORSHIP DUE TO GOD. 

Thb Jesuits teach us that it is quite sufficient to 
fear God, without pretending to love him, in order to 
regain his favour. And to render the fitting homage 

♦ Sinn., in his work above cited* tr. 3, p. 60. 
t James ii. 19. 
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and adof»tioB due to the High and Mighty Loid God 
of the unirerae, it is enough that we piosent our- 
selyes before him with minds distracted with the 
things of this world, and hearts afar off and at 
emnity against his kiws, and alienated from his seN 
vice. *^ Yes/' says the Jesuit Bauny, ^ as he who 
without the intention <^ committing idolatry should 
bow the knee before on idol, would, notwithstanding, 
be yiewed as an idolater ; so they who take part in 
the seryioe ought to be considered as praying, though 
they may do it without attention;"'^ but he must, 
noTortheless, obserFO thai extemal decency and com- 
posure suitable to such an actf. (Sobat^ the Jesuit, 
also states most exj^icitly that ^'yoluntary distracticms 
do not destroy the essence of vooai pray^.^X 

What can be more clear than the decision of Pla- 
telle, the Jesuit, on this subject 1 ^ It is m<ae proba- 
ble that no internal attenti<m, either formal or virtual, 
is required in repeating the office." § What more 
demonstrative than the argument of Lorthioir the 
Jesuit 1 " To worship false gods, though it be with 
voluntary distraction, is a true act of idolatry ; 



• In to am mmanfi^Sbit, chay. SS, p> 335, Cth •dition. 

t Ibid., p. 336. 

% Esaenttem yocal'n oratSonls oonslrtere eum tohnitatis diitnctioiil- 
bus.— Tom. L, tr. Si B> 84a and 843. 

{ Videtur probabilliu nullam omnino requiri attentionem intemam, 
neque fonnalem, neque virtualenu— In his abridged Count qf Theobg^i 
part 8, pang. 1. 
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therefore, to pray to the Almighty with yoluntary 
distraction of mind, is a truly religious act."^ 

"It may be observed," continues Lorthioir, "that a 
greater attention is not required in attending mass 
than in reciting our prayers ; on the contrary, less 
attention suffices; for, as the theologians" state, "it 
is more difficult to repeat prayers by one's self, with 
attention, than to be present, with attention, when 
another prays and offers the sacrifice." f " It must," 
he further tells us, " be laid down as a principle, that 
the other attention" (i. e., that which implies the 
application of the mind and heart to Gk>d) "is not 
necessary to the accomplishment of the duty."!t 

" Yes," says Filliucius, "an eyU intention in attend- 
ing the mass, as, for example, the intention of gazing 
with a lasciyious eye on the females who may be pre- 
sent, is not contrary to the commandment. Hence, 
he who goes with such an intention discharges the 
duty required, provided he be sufficiently atten- 
tive ;"§ that is to say, supposing he be not outwardly 
rude. 



* Falaos Deos colere cum ▼olimtarU dlsinctione, est venis actus 
idolatris. Ergo est veras actus religionis Deum cum voluntaria dis- 
tractioae orare. — In his Treatise on Moral Virtue, n. 817* dictated at 
the Seminary of Toumay« in the year 1707 or 8. 

t Ibid, n. 882. ^ Ibid, n. 877- 

S Prava intentio conjuncta voluntati audiendi missam, ut aspiciendi 
foeminas libidinose, dum mode sit suffidens attentio, non est oontraria 
huie preeepto, quare satisfadt.— Qwest. Mor., torn. 1, tr.fi, c 7> P* IS8t 
coL]«n.ai2. 
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Escobar's language is equally shameful. He says, 
'^ An evil intention, as, for instance, that of lookiog 
-with carnal eyes on the women who may be present, 
is not inconsistent with the duty of attending the 
mass."* 

Busembaum, in his Work entitled ''The Marrow of 
M<dal Theology," styled by his colleagues^ the 
Jesuits, ''an entirely golden work^" ezpxesses hint' 
self in a manner equally impious : '' If any one," 
says he, ^'assist at the mass out of tain gloiy, or 
even for the purpose of picking another man's pockety 
he nuy, notwithstanding, fulfil the duty, though 
these acts be in themselves criminal." t 

This opinion was not peculiar to the Jesuits of 
former years, for those of more modem times per- 
fectly agree with their predecessors on this point* 
" In fact," says Father La Croix, the commentator of 
Busembaum, ''though you should attend the mass 
with an evil intention, you would not fail to fulfil 
your duty ; as, for example, if you should attend 
principally from a motive of vain glory, or a wish to 
gratify yourself during the service by gazing with 
impure desire on a young woman who might be pre- 
sent, you would nevertheless obey the precept which 

* Non obest alia prava hiteiiti<»» at aspiciendi libidinose famtoaB, 
priori «oi4uncta.--Tibetrf. Mor,, tn 1, eou 2, c 3, p. S31. n. 31. 

t Si quia intenit laaro, ob vanam gtoriam* vel etiam ut fuMtur. 
potcat nihiknmnua implere praoeptami etiam per actum ex dicum- 
itantiia peccaminoaum. — Lib. 1» tr. 2» c 3» d. 1, p. 31« n. !« edit* 5, 
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requires tout attendance. ThiB is the decision of 
twenty yery eminent authors cited by Pasqualigio 
and Qobat."'*' In conclusion, La Croix adds that, 
^notwithstanding these criminal intentions, we honour 
Ck>d, to whom the sacrifice is offered by the priest 
and the people." t 

According, therefore, to the wholesome doctrine of 
these Jesuit fathers, love in the heart is not essential 
to obedience ; because, to perform an act of religion 
we have only to bend the knee in the presence of 
Qod as we would in the presentse of an idol ; because 
*'the duty of prayer is fulfilled with a voluntaxily 
distracted mind, provided the exterior be decent and 
composed ;^*X because we may assist at the holy mys- 
teries through yain glory — ^with an intention to rob 
others — or with the mind, heart, and eyes full of 
impurities and profane love; because, supposing a 
man appear modest to others, he honours God in 
" diveriinff^^^ himself during the mass with lascivious 
looks directed to the young females present ; because, 
finally (mark this additional blasphemy), ''we may 

* Etiam si intenUoni audi^ndi missam a^jungalvr sJia intentio 
mala* adhuc satisfacis precepto; e. g. si vis audire missam* etiam 
prineipaliter ob vanam glarlam, aut simul voleBs te delectaiv turpi 
.pspectu pu^Ie prssentis, satisfacis. Ita autor?* 20 omnino gxayes, 
quos nominatim xeceaK^—PtuquaHgo, q. 1313. Gcbat, n. 206. La 
Croix, torn. ii. 1, 3, part 1, p. 371* n. 636. 

f Nam per hoe eolitur Deus, cui per sacrifieaatem et assistentea im- 
molatur 8acrificium.-r-IMd. 

These are the exprcssiona of F. Bauny. 

S Suoih is the term used by the Jesuit La Ctoix. 
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fulfil," say Father Schilder and Father Humbert de 
Precipian, since Archbishop of Malines, because " we 
may fulfil the commandment of Jesus Christ by a 
sacrilegious communion, as well as by a sacrilegious 
baptism."* 



ON ABSOLUTION OF SINS, 

A Qoj> whose laws are obeyed by serrices in which 
the heart is not concerned, and eyen by acts of 
sacrilege and profenity — ^whom we honour by pre- 
senting ourselves before him with a totally deprayed 
heart, provided we be outwardly modest and reserved 
— a God to whom we may pray as to an idol, namely, 
without any intention of rendering him homage or 
adoration, certainly cannot be severe towards sinners, 
and therefore it must be easy to make our peace with 
him, when we have committed an ofience. 

It is true that, formerly, sin was expiated by the 
tears and sorrows of a broken and contrite heart : 
but what simpletons were our penitents of those 
times to imagine that all this melancholy preparation 
of tears, travail, and rending of the heart was really 

41 In a Thesis entitled Spnopau Theologica de Saaramentea Beelnia, 
wMdi they deliended at Louvain, Aug. 21, 1648, p. 15, coL 1, pang. 31. 
The following are their words: ** Imflelur prcBceptum GbriiK.* sieut 
b€^pti»mo ita et oommurtione aaerHega,* 
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necessary ! Eyerything which they heard concerning 
the discipline established by the canon of Scripture 
they understood according to the letter, and never 
considered what Francolin, the Jesuit, has so judi- 
ciously remarked, that ''our Qyprians, Augustines, 
and the rest of the fathers, spoke only as orators 
when they exhorted to yirtue, and required a long, 
painful, and well-tried penitence, animated with 
love."* 

happy, happy moment, every sinner ought to 
exclaim, when you, most discerning Francolin, made 
this admirable discovery. May your name, incom- 
parable Jesuit, be extolled and celebrated for ever. 
You have shown us that those canons of the church, 
and that ancient discipline, together with every idea 
of former days concerning penitence, were nothing 
but figures of rhetoric and of human invention. To 
you we owe the information that they who dissemi- 
nated those notions were a set of old rhetoricians, 
whose maxims were intolerably mortifying and 
severe. 

It must be confessed that the Jesuits are much 
more accommodating than were the ancient fathers. 
Civil, complaisant, and good-natured creatures, they 

* Igitur oratorie locutus est aliquando Augustinm. Oralotie reliqui 

patres, dum populum suum ad virtutem impellunt* dum neoet- 

saiiam esse dicunt longam, asperam* pxobatam, et charitate plenam 

poenltentiam, dum canones laudant.— JFV«iu?.« torn. & diap. 11, 

p. 321. 



aie not to bo ranked mih men w^o res^oibleci » 
bramble busb, whioh must be fippioached with cau- 
tioDy lest one feel the 9maH of it« tboma. SuoH u 
the beautiful idea fpjea^ of the Society b j Father I^e 
Moine. I>eputed bj the fi»tenuty to oompoae their 
eulogy, he says, ^ Ko, txOj we are 9ot doctors of sad- 
ness and sorrow : wo lure ng^e of your rigid and 
unsociable guides."^ We game into the world to 
teach what was known to none before our day, and 
that which in the mouth of any other person would 
haTo been inorediUo-^that '' crimes are now expiated 
with much more ardour and cheerfulness than in 
former ages attendod the commission of them; so 
that many wipe away their spots fi,s promptly as they 
contract them«"t 

Let a person, for ozivuple, who is w circumstances 
of temptatioa to sii^ mi not disposed to resist the 
temptation, apply to Father ^yny : this Jesuit will 
abidTe him inunediiitely. ^It is," says Father 
Barney, ^wh^ such 9, p^iteM has a just reason 
for exposing himself to the danger of falling into 
sin, he does iiot direotly ojr expressly wish for the 
occasion of the sin, bii^t ha^ respect to his own advai^- 
tage, that is, to the preservation, of his chari^ster, 

« In hli MisniMf ApokgeUqtm, p. fiO. 
Alatrius multo atque aidflntiu* K?lem Jam ezpiaatur, qyam sAte 
■olabant eommitti. «... .phurimi yix dtiiu inani1a# oontraliunti qu^n 
eluiiBt— na laHyw qf lh« Wbrtt Agt^Un 9ofieti/ ^4HHh^h^9» 
p. 37s. 
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honour, or poBsessions, in trhieh he would 8uf^ loss, 
did he flj from or resist the temptation."* 

JFrom thid prindple it was necessary to deduce its 
proper oonclnsion : this Father Bauny has not failed 
to do. ^' JProm what has been said," he observos, ^ it 
follows, that absolution may be administered to a 
woman who receites into h^ house (or lodges) a man 
with whom she frequently 6in% if she cannot decently 
send him away, or has any other reason for retaining 
him, protided she be firmly resolyed not to sin with 
him bgain."t 

This good Jesuit is as indulg^it towards men as 
towards women : he allows absolution to all sorts of 
sinners, on condition, it is true, that they sincerely 
repent for their sins, and steadfastly purpose not to 
fbll into them again. Nay, he goes farther than this ; 
for he absolres all those in whose case there appeam 
not the least ground for hope of tiieir amendments 
You will say, is it possible ? Yes, it is much more 
Uiftn possible ; it is an absolute fact* ^ Ought we," 
aays he, '^to give absolution to one who frequently 



* Quia cum est Justa causa expouendi se peocati periculo« poenitens 
mte aeemkmma Tult «acprMM et aisttit ate pcceatum ex m ooiMaqiietts, 
8«i commodutt suuin, ttcmpe privattonem damal in AMna, hooftrtt 
pecuniis, quo bono noa ihitretur si oeoasiolism penUtam omitteret*^^ 
Bmmjf'* TketU* Mor.* part I, tract ifumai. tie Pro<(.,q. 14, p. 94* 

t Sequitur ex dictSs absolvi posse fianniiiain» quse dmnl sua mum 
txeipit, cum quo siepe peccat, si eum JioBeete inde oon potest €t}iocie, 
aut causam aliquam hftbeteum rttiaandl: 4ttmmodo fiimifeer fpxofKMMC 
se cum eo am|^ui aion peGcaturam.—JMd., q. 15« p. 86. 
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confesses the same sins, though no hope appear of 
his reformation?" Then comes his answer. "I 
reply, in the first place, that notwithstanding the 
penitent may live in habits of sin, as, for instance, of 
swearing, or doing anything else that is contrary to 
the commandments of God, the law of nature, or the 
precepts of the church, we must not for these reasons 
refuse absolution to him, supposing he truly repent 
of the sins he has committed, and be resolved to 
amend. I answer, secondly, we ought not to refuse 
or defer absolution, though we see no reason to hope 
that he will forsake his sins." * 

I shall here take no notice of what this same 
Jesuit has said concerning the mutual sins of men- 
seryants and maid-servants, male and female rela- 
tions, and of masters and their servant-girls f ; but 
shall now give the words of the Jesuit Father Pirot. 
''The priest," says he, ''ought then to absolve the 
penitent, though he suppose that the penitent will 
return to his sin. The theologians" (Jesuits), he 
adds, "teach, moreover, that though the penitent 
himself believe that he shall soon repeat his crimes, 

^ An danda sit absolutio confident! sspe eadem peccata sine spe 
profectus ? Dico primo : esU pcenitens consuetudinem peceandi ha- 
beat, Jurandive, aut aliud simile quid amitendi contra legem Dei« 
naturae aut eccleaae; non est tamen ei neganda absolutio, si vere 
eorum admissorum poenitet, et emendandi sui propositum habet. 

Dico secundo: nee negandam* nee differendam ei* etsi emendationii 
ftitune spei nulla appareat— Bauny« Ibid, ques. 8. 

-f In his Sunananf of Sing, chap. 46« p. 715« quest. 5« 6th edit. 
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he IB, nereitlieleu, in a state for receiTing abeolntion, 
prorided hif tin be displvaBing to him at the time of 
confession."* 

Tambouiin adrances yet {arihtir. Addressing him* 
self to the oonfessors, he says^ " When you perceive 
that your penitent is strongly attached to any sin, 
you should take care not to require xegret for that 
sin in particular ; for it is to be feared that he would 
not truly detest it ^Hiile reflecting on the commission 
of it. You must be satisfied with his general hatred 
of it^ in which he will find little or no difficulty." t 

It is a constant maxim with the Jesuits, that abso- 
lution of habituid sinners ought not to be delayed. 
Father Aichdekin says, ^ The absolution of habitual 
sinners must not ordinarily be defemd till they be 
actually reformed : this is taught by so many of the 
theologians, that I could produce thirty, belonging 
to the different schools, whom I have carefully read 
and examined, and whose authority is indisputable. 
Amongst these are the Eathers Suarez, De Lugo, 
Picastillus, &c.*'t 

t In his Eam M$thoA ^ Owfmiimkt L !.« ch. 1, pan^i S* p. ^ 
n.& 

X Costerum ut mpn dizi, non eu* \am ordinarU dUfereadam cao- 
nietudiiMriii absolutionem, donee «ctu vitam emendent* docent tanto 
nnmcro the»logi, tu ex ipaia pottim onmioo trigiata rccte lectoa et 
wraminafaw ex variis •choiis proferre, inter quoa est Siuues« Lugo* 
DicaatiUo* etc-^icbdekin* in Ids Ttmk^g^ ar BM»tiMkm» Ptitm,, 
part 8y tr. 1, queat IS, p. 140. 

O 2 
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Father De Beulx, another Jesuit, remarks, that 
^ to withhold absolution from sinners till they shall 
be completely cured of their wicked habits, is not 
the conduct of a yicar of the good Shepherd; on 
the contrary, this would be to plunge them into 
despair."* 

Father MaSs, also a Jesuit, decides the point in a 
manner equally explicit : '' Absolution," he tells us, 
^' is not to be refused or deferred precisely because a 
sinner may not wish to avoid temptation to some 
mortal sin, when he has a good reason for not avoid- 
ing it." And as this Father is a man for principles, 
take the two following, on which he founds his deci- 
sion: '^The maxim," he says, ^'that a relapse into 
sin indicates there was no sincere penitence, and 
that also which affirms that sinners are not sud- 
denly converted, are destitute of the appearance of 
truth."t 

The same sentiment is maintained by Father Arch- 
dekin, who observes, ^' We must pay no attention to 
the novel method of a handful of confessors who 

* Consuetudinariis absolutionem negate donee consuetudinem 

penitus exueiint, non est boni et mansueti pastoris yicarium agere ; 
■ed pro salutis anchora desperationis laqueum ol]!)iceTe.-~In a 7%e8ii 
defended at Louvain« July 88, 1688, pos. 40. 

t Nee adeo prsdse alicui neganda aut differenda est absolutlo, quod 
proximam peccandi graviter oecasionem nolitdeserere, quando justam 

non deserendi habet rationem Yeri spedem non habet illud, 

lelapsum non vere prius poenituisae ; nee illud, peccatores subito non 
convert!— In a T%e»ii defended at Louvain in the month of July, 1603, 
pof.36. 
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condemn this practice/' (the practice of giying im- 
mediate absolution,) " a method founded on the 
false pretext that sincere conversion is not usually 
sudden."* 

Some will here be inclined to ask, What, then, are 
the dispositions required by the Jesuits in approach- 
ing the holy table? But let none expect to find 
them so rigorous in this as the Romans were in 
regard to their yestals. It was required of these 
priestesses while they were engaged in the service of 
the goddess Yesta, and attending to the fire which 
was to be kept perpetually burning on her altars, to 
preserve themselves pure, under pain of being buried 
alive t. It is true, indeed, that such purity and 
strictness were proper only for the times of heathen- 
ism. For our part, we live in a more agreeable age, 
and are under no sort of necessity to be so particular, 
especially since Father Le Moine came ''to render 
voluptuousness the lumaur it deserves, and restore it to 
its proper place in the discipline of the church." }I 

For proof, let us ask Azor, the Jesuit, whether a 
criminal impurity should prevent a priest who has 



* Nee audienda est contra banc praxim methodus nova (Jesvit 
Latin). 

t By opposing the conduct of the Romans to the laxity of the Je- 
suits, I would not be supposed to insinuate that the same severity 
ought to be observed in reference to the penitents of the latter that 
the Romans used with r^ard to thdr vestals. 

t Eaay Dewtim» p. 203. 
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been guilty of it from offering the holy sacrifice on 
the same day. He will answer, ** Formerly, perhaps^ 
the Church might forbid this ; but notwithstanding 
the prohibition, which to me appears never to have 
been established, it is much nearer the truth to say, 
as other authors have done, that it is allowable for 
such a priest to offer the sacrifice on the same 
day, provided he have confessed with the requisite 
grief."* 

The reason assigned deserves remark : ^ It is," 
says he, " that there is no other mortal sm wha^ver 
(supposing it to have been expiated by a euitable 
sorrow and c<mfession), Uiat would prevent his oeli^ 
brating the holy mysteries.*'t 

Mascharenhas, another Jesuit^ decides in a simifaur 
strain, that ''he who has defiled himself by any cri- 
minal impurity, may, witiiout sinning, communicate 
the same day, after confessing." ''It is true," ho 
adds, " that the difficulty is increased in case of for* 
nication, adultery, or the sin against nature."! 

" I say, in reference to these impurities," he rejoins, 

* Sed quidquid sit de hi^usmodi pracepto ecclesic, quod mihi non 
videtur impositum fuisse, multo veHut e$t quod alii docueruntt fas esse 
saeerdotieo die aBcrificue, pnemissa co Dfc s sl ope eum l ag Mm o eonHa 
dolore.— Ifwf. Jfor., torn. L, L 19* c 34, p. 1307. 

t Nullum qvippe alind quodlibet lediale peooatttn, modo fllvd tft 
dolore l^timo et confessioiie exptatum iaorifieium impedk.'^JUdL 

^ Sive habeatur per fomioatiooem. sive per adulterum, ilTe per 
peccatum contra naturam, mel quecunque rijamndnr— TV. 
tr. A, de Buc^arUt,, disp. B, cap. 7$ V^ ^S9. 
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'Hhat lie who has committed any of them may com- 
municate on the same day, after making confession, 
with the requisite feelings of grief ; and in doing so 
he will not sin mortally, nor even venially. Such," 
he tells us, "is the decision of Sylvester, Navarre, 
and our Fathers ^gidius, Hurtadus, Azor, Suarez, 
Laiman, Henriquez, Facundez, Sancius, and many 
others,"* dU, vicars of the good Shepherd, 

But it will prohahly be asked, whether, if a forni- 
cator have made a vow not to communicate the same 
day, he ought not to keep his vow. "No," says 
Mascharenhas, whom nothing can embarrass, "he 
who has resolved not to receive the sacrament on the 
day of his committing an act of fornication, which 
he has confessed with true sorrow, has formed a 
resolution not valid, and which should stand for 
nothing ; for such a resolution or vow is an obstacle 
to a thing of greater consequence, for which reason it 
cannot be a true vow, nor ought it to be regarded as 
bindmg him who has made it."t 

* Dico* qui habuit voluntariam et mortaliter peccaminosam pollu- 
tionefmtsive cum compIice,sive sine illo,8i habeatdebltum illius dolorem* 
praemissa confessione, poterit in eadem die communicare, quin in hoc 
peccet mortaliter, nee etiam venialiter. Ita Sylvester* Navarrus, Pater 
iBgiduSf P. Hurtadus, P. Asor, P. Suarez, P. Laymanus, P. Henriques, 
P. Facundez, et cum multis Johannes Sancius.— Tr. de Sacram., tr. 4« 
de Eucharistia. 

t Et hinc infero non esse validum votum factum non suscipiendi 
Eucharistiam die habitae copuls fomicaris, etiam prsemissa confea- 
sione cum vero dolore; nam tale votum est impeditivum mi^oris 
boni ; idee non potest habere rationem voti^ nee yim obligandi.— JMd. 



70 on ▲B80Xiiri'lO]!r Of fliirfi. 

In drder to Establish hu maxim) and <KrOWd th« 
table of Jesus Ohrifit with the Tilest chajiacteirs, thii 
Jesuit asserts that it id the duty Of confessori to 
advise sinners to communicate the tery day on whioh 
they may haTO indulged th^nsdyes in the most 
oriminal impurities. ^^ tTeS)" eay« he, " it is neoeih 
sary to exhort this class of sinners to oommu&ioate, 
provided they have only prepared themselyes by 
confession.*'* 

What wordS) we may ask, could be more oppose 
to the caution of our Bedeemer, n<tt to ea$t thoet ichieh 
is holy to the d^s? Such, neyttrtheless, is the doo* 
trine which Mascharenhas has dedicated to the Virgin, 
by dedicating his book to her. He even deditfet 
that he has there inserted nothing which he did not 
learn from her as his teacher, and that it was by her 
inspirati(»i he composed his work ; a deckxation tiiat 
would have been very true had he only subttitated 
VtmuA in place of the Fityin. 

Father de Moya, a Spanish Jesuit, after transcribe 
ing the above cited passages from Mascharenhas, ex- 
presses himself on this point in the following teians: 
— ^ Our vexy learned Father Francois Suarez, who is 
himself alone worth a thousand of us, contends also 
for our sentiment:" his words are, ^' Strictly speak- 
ing, there can be nothing improper in commimicating 

• Ino potitts conndendnm quod oommunioMit dumaiDdo tint per 
confenioiieBi rite dlfp<M!ti««-lV*«»S(M<«iNi., tr. 4* div XiioftarMia. 
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800p af^er we haye committed a mortal sin, lapposing 
a due eaafeagion be first made." We will conclude 
tMa iubject with an extract of a letter from M<m. 
ChadtB Brukurtf ds Qenlis, AnMishop of AvdfruUy to 
Mo^ de jirUti, Arcklnshop of Paris *. 

^The pulpit of my Metropolitan Church," says this 
illustrious prelate, ^* haying been, for more than a 
omtury, appropriate to their college," (the college 
of the Jesuits,) '^ they haye preached before me that 
the sacramept of penitence, with a fear of punish- 
meiit entirely unaccompanied with any emotion of 
the loye of God is siifildeQt for our justification. 
Thoy haye taught that, supposing a man to be guilty 
of all the sins of the damned in hell, yet if he make 
eonfesdon, with a promise to his confessor of amend- 
ment, he may eommvnioate immediately," 



ON JiOVING OUR NEIGHBOUR, 

Ain) pUB DUTY TOWABDS HIM. 

Ik the preceding chapter, the Jesuits haye taught 
as, thftt all our duties and obligations to God may 
^e comprised in a few external performanges, a4d 

* * Dated June 28. 1686L 
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that to fear without loving him is sufficient. They 
have eyen instructed us to offend and insult him, 
rather than to render to him that holy obedience and 
just homage which he has a right to expect from us. 
Hence, as they evince so little respect for the 
Almighty, we need not wonder that they are sparing 
in their tender regard for mankind. 

When a certain lawyer once asked Jesus Christ 
what he must do to inherit eternal life, Jesus Christ 
referred him to the law: What does that say? 
The man replied, " Thou shalt love the Lord thy God 
with all thy heart, (be, and thy neighbour as thy- 
self ;"* to which the Saviour rejoined, "This do, and 
thou shalt live.'' But no, say the Jesuits, this is not 
necessary. You shall live though you do no such 
thing. Thus it was that the devil, concealed under 
the form of the most beautiful of animals, formerly 
spoke. ^' Ye shall not surdt^ die," said he to our 
first parents, though you eat of the fruit which 
imder pain of death has been forbidden, f So have 
the Jesuits ever taught: do not imagine that you 
shall die unless you love God with all your heart, 
with all your soul, and with all your strength; be 
satisfied with not hating him, — that is the import of 
the injunction. 

Be content also, they add, not to hate your neigh- 
bour, for this is all that Jesus Christ intends by 

* Luke X. 25-28. t Oen. iii. 4. 
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ike ir<Nrdfl, my eoxninandment is, that jou lore one 
another*. Precisely the same is the meaning of 
St. Paul, when he remarks, he who loves his 
brother has fulfilled the lawt. Nothing more is to 
be understood than that a man who does not hate his 
brother has obeyed the pree^t which includes all 
the law and the prc^hetst* 

But some one not belonging to the Society of 
Jesus will remark, this mter^Hretation is absolutely 
false, for Jesus Christ, who enjoins us to love our 
neighbour, has giyen us clearly to understand that 
he means more than not to hate him. The com- 
mandment, says he, that I give you, is, that you 
love one another as I have loved you§. Now the 
Saviour did not think it enough not to hate us, but 
he loved us so as to die for us, and that when we 
were ^ftemies to him by wicked works||. Whence 
St. John concludes that we ought also to lay down 
our lives for the brethrenlT. 

But the Jesuits reply, "these are hard 9aifing$y and 
we cannot hear them«" A reply not put into tiieir 
mouths by ^leir enemies, for the purpose of render- 
ing them odious, but fumii^ed by their own conduct ; 
for they have ventured to revise and improve the 
gospel, and have taught, on the subject of loving one 
another, a doctrine contrary to that of Jesus Christ 

* John XV. 17. t Rom- »ii. 8. % Matt xxii. 40. 

S John XV. 12. I Rom. v. 10. f 8 Job« iU. IS. 

H 
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To be convinced of this, let us attend to Father Tam- 
bourin. 

" As it is certain," he says, " that we are required 
to love our neighbour, agreeably to the words of 
Christ, by St. Matthew, thou ahaU love thy neighhowr 
as ihysdfy so to me it appears equally certain that 
we are not bound to love him by any internal act 
directed expressly to him."* Now we should have 
supposed, from a first view of the words, thou shaJU 
lo>0€ thy neighhouTy that we were required to love him 
really ; but such a conclusion would be entirely 
wrong. The words of the gospel must be retained, 
but the sense of them reversed. Thou shalt love, 
that is to say, thou shalt Tiot love inwardly. This is 
exactly in the style of "a Just excommmiioationy^ 
when an unjust excommunication is intended; and 
of a '' real dviy,*^ put for one that is imaginary and 
fadset. 

Father Lamy, as deeply read in the Scriptures as 
Father Tambourin, has an argument not less refined 
than the above. "We are not bound by this pre- 
cept," he observes, " to love our neighbour otherwise, 
or more than ourselves. Now as it is not required of 
us to love ourselves in a sense implying any internal 

* Its mihi certum videtur non adesse obllgationem eum diligendi 
per aliquem actum Internum expresse tendentem in ipsum proxl- 
mum.— Tam6ouWn'« Bxplic. qf the Decalogue, part 2, L. 5, ch. 1, p. 1, 
col. 1, n. 1. 

t Ifutr. Pom*, des. 40, p. 115. 
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act, consequently we are not enjoined to love our 
neighbour in any such manner."* He also adds 
(and the remark is truly excellent), " If it were our 
duty to love our neighbour thus, a large proportion 
of us should stand condemned for not having exer- 
cised this internal act of charity towards all men; 
a supposition which would be improbable and 
absurd.^t Thus we see, that as the number of the 
chosen is very greatt, the way which leads to life 
very broody and many there be that find it§, it follows 
that we are under no obligation to love one another 
with an inward feeling or emotion. 

Who would have imagined that a doctrine so 
impious and ridiculous would have found any 
partisans, except among the Jesuits, by whom it 
was invented ? It is, however, a fact, that Sieur le 
^ux. Professor of Theology at Eheims, following 
the steps of Tambourin and Lamy, has unblushingly 
asserted in the face of the world, and dictated to his 
pupils, ^'that St. John in declaring that he who loves 
not his brother dbideth in death^ does not speak of any 

* Vi hujus priecepti non tenemur diligere proximum aliter vel plus 
quam nos ipsos. Atqui nos ipsos non tenemur diligere actu intemo 
cbaritatis; ergo nee proximum.— Lam^« Theological Works, tom. 4, 
disp. 28» sect. 1, n. 13» page 377* 

t MuUi damnarentur ex eo quod hujusmodi actum internum 
charitatis erga omnes homines non elicueiint, quod est argumentum 
ab absurdo et improbabili.— TAeoIoefica/ Work*, tom. A, disp. 28. 

t Matt. XX. 16. S Matt. vii. 13, 14. 
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formal and explicit Iota, but merely intends by these 
words to exclude the hating of our neighbour."^ 

As the Jesuits hare thus enfeeUed, or lather 
annihilated^ the furecept which requires us to love 
our neighbour, it irill not excite our astonishment to 
leam> that it is lawful to desire his death. Father 
BMmy tells us^ we maj innocently tpuh enl to our 
neighbour when we hare a good reason for it; 
adding^ as an example, that ^ Bonadna exempts from 
all Mame a mother, who wishes the death of her 
daughters because they are not beautiful, or that, not 
being rich, she has no proipect of their marrying so 
adrantageously as she could desire." t 

Tambourin, equally accommodating, allows a son 
to wish the death of his father, that he may the 
■ooner succeed to the enjoyment of the father's 
property. ''If," says he, ''you desire conditionally 
the death of your father, we find no difficulty in re- 
plying that it is lawful for you to do so : for supposing 
a man to say to himself. If my father were dead his 
possessions would become mine, then the subject of 
his gladness is not the father's death, but succession 

• Testimonium Joannii, Qui non dUtgU manet in morte. De fra- 
terna charitate fonnali et explicita non agit— Vult solum exdudi 
odium proximi.—X.« Rous, in his Treatige on Penitence. 

f Quod ob deformitatem aut inopiam nequeat juxta animi sul 
desiderium eas nuptui tradere. — Bauni^e Summaty qfSinst ch. 7* P* 
77, oonclus. 9. 
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to his estates."^ Such is the first lesson of this 
Jesuit to instruct children how they may very 
decently desire the death of their parents. The 
second is like unto it. ^'I desire the death of my 
father, not for evil to him, but for good to myself, or 
because my own advantage will be the result, seeing 
that by his death I shall become possessed of the 
hereditary succession." f 

Bauny and Tambourin tell us, that it is allowable 
to wish evil to our neighbour. That a son may 
desire the death of his father, and an inferior that of 
his superior or his prelate, in order to succeed to the 
property or charge of the deceased, because the 
estate of a father and the honours of an episcopacy 
are things we may very innocently wish for, provided 
we rejoice not in the evil happening to the persons 
in question, but on account of the benefit we shall 
derive from, their death!]:. 



* SI desideres sub conditione, fadlis item responsio lidte posse. 
Si quia enim hunc actum elidat: ai meus pater moreretur, ego 
haereditate potirer, et gauderet tunc ille non de patris morte« sed de 
lueroditate.— Tam6. Explic* qf the Deealogtte, part 2, L. 5, di. 1, parag. 
3, n. 30. 

t Cupio mortem patria, non ut malum patris est* sed ut bonum 
meum, seu ut causa mei boni; nimirum quia ex iUius morte ^o 
ejus lisereditatem adibo.->I&f(i. 

t An possit subditus mortem cupere sui prselati, ut praelaturse ipse 

succedat Si solum desideres* vel cum gaudio excipias ejus modi 

e£fectus> tiaereditatem, pnelaturam, facilis est responsio. Licite enim 
haec optas vel amplecteris* quia non gaudes de alterius malo* sed 
proprio bono,— Ibid., p. 2, L 5, ch. 3, parag. 3, n. 32 and 33. 

H 2 
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But these cruel and murderous theologians do not 
stop here. Thej allow children to make an attempt 
on the life of their parents, and, in certain cases, 
actually to kill them: ^'Yes," sajs Dicastillus the 
Jesuit, ''a son, on being unjustlj attacked bj his 
&ther, may, in his own defence, lawfully murder the 
fiftther, as may also servants their masters, yassals 
their lords, and monks their abbots and superiors."'^ 

Lessius is equally explicit on this article^ '' Eccle- 
siastics and monks," he informs us, '' are at liberty^ 
lis well as the laity, to kill in defence of their own 
lives. And of this liberty," he says, ^' they may avail 
themselves against any one, not excepting even their 
superiors : as a monk, for instance, against his abbot, 
a son against his father, a servant against his master, 
and a vassal against his lord or his king."t So that^ 
according to this sanguinary doctrine, an ecdesiastic, 
a monk, a soldier, a son, or a subject, who may 
happen to perceive his bishop, abbot, captain, father, 
lord, or king, taking up a sword to strike him, would 
be fully justified in killing the assailant, from fear of 
losing his own life. But, as if enough had not been 

* Ccrfligitur ulterias Hdtum esse filiis contra parentCB* aervig contra 
dominos, vassalis contra prindpes vi Tim repellere quando actu in» 
▼aduntur ii^uste— idemque de monachis aut subditis contra abbatet 
eC superiores.— Dtfowt. L. 2» de Jtut* tr. 1, disp. 10, dub. 3, num. dO. 

t Quare etiam dericis et moDachis hoc concessum sicut et laicis, 
idque contra quoscunque* etiam contra superiores* ut monacho oontiA 
abbatem. Alio contra parentein, servo contra dominum, vassalo 
contra principem.~J[.««Mtw, De Just, et Jur., 1. 2, c. 9, d. 8, d. 41, p. 84. 
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said, this same Lessius adds, that " in whatever office 
a man may be engaged, as, supposing for example, a 
priest to be attacked while at the altar repeating the 
mass, he may defend himself, and even slay, if it 
should be necessary, the person who attacks him, and 
afterwards continue the mass.''^ As if he had only 
cleansed his hands afresh in the blood of his neigh- 
bour, and, by so doing, had rendered himself more 
worthy of drinking that of Jesus Christ, shed for the 
salvation of his enemies. 

The celebrated Molina grants a still greater liberty 
to spill the blood of others, and take away the life of 
every aggressor. He tells us, " It is lawful to employ 
every sort of means, and every kind of arms, when 
requisite to our own defence." f That is to say, 
should a person seek our life, we should do right in 
causing his death, either by the dagger, by fire, by 
poison, or any other means which might appear to us 
most convenient. Such is the doctrine of our modem 
apostles. But how different from that of the 
ancient apostles of our Lord, who forbid us to avenge 
ourselves by rendering evUfor evil; who speak only of 
Ueesing our persecutors, and make it our duty even to 



* Et in quocunque oflicio» sit quia occupatus, ut si celebret et In- 
vadatur, potest se tueri et occidere, invasorem, si necesse sit, et postea 
sacrum continuare. — Less. D0 Jvst et Jttr, 

^ Fas est quaeunque via et ratione, et quibuscunque arrois id 
totutn efficere quod ad totam deflfensionem fuerit necessarium. — Mo- 
Una, De Jtist. et Jw,t torn. 4, tr. 3, disp. 2, n. 5, p. 17^7' 
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lay down cur lifty should it be necessary, for the 
brethren*. To men who style themselves ^^vxirlike 
championsy^ these sentiments of love and compassion 
towards our neighbours are by no means agreeable. 
Their proper business, and that in which their dis- 
ciples are instructed, is, to kill, bum, poison, or mas- 
sacre fathers, mothers, princes, kings, or anybody else 
by whom their own lives may be threatened. Well ! 
since they are so perfectly skilled in the art of ^elf- 
defence, and can teach so admirably the manner of 
handling instruments of death, let them in future 
^x over the doors of their seminaries the representa- 
tion of a h jman hand grasping a sword. 

But we have not yet seen the whole. iN'ot content 
with teaching men to murder others when their own 
lives may be in danger, these Jesuits give the same 
lesson in regard to persons who may wish to possess 
themselves of our property. "It appears," says 
Lessius, " that this reason for killing is of equal force 
in case of a person's endeavouring to deprive us 
of our substance ; because he would take away that 
which is necessary and ornamental to life."t He 
maintains, moreover, that " it is lawful to murder a 
person who may unjustly prevent our creditors from. 



* See Rom. xii. 14» 17* 19, and 1 John iil. 16. 

i Et eadem videtur esse ratio in invasione fortunarum. Nam 
fortunae unt neoessarium vitse instrumentumf subsidium et orna- 
mentum.— Lm«. De Just, et Jur., 1. 2, c. 9* d. 8, n. 49. 
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paying what they owe ua."* Let every man, there- 
fore, take care how he hiys his hands on the revenues 
of the Jesuits, or deprives them of the means of 
living in easy circumstances. For as the ornaments 
of life are more to them than the life itself of him 
who may wish to take those ornaments away, even 
supposing him to be a king, they would immediately 
put him to death without the least respect to the 
sacredness of his person or situation. This is really 
a circumstance which demands more attention than 
some would imagine, and especially from princes^ 
who by taxes or imposts may happen to put it out of 
the power of these Jesuits to live sumptuously. 

Molina asserts, that he ^'should not dare to con- 
demn as guilty of any sin, a man who had killed 
another for striving to take from him anything of 
the value of a crown or less."t Whence Escobar hat 
egtcMiihed it (u a gervaral rule, that " it is lawful to 
murder a man for the value of a crown."]! But not 
to multiply remarks on this point, I proceed to the 
famous question, whether it be lawful to murder 
persons who attack our honour or character ? And 
here the logic of the Jesuits triumphs. '^ Eccle- 
siastics and monks," says Escobar, ''are allowed to 

* Si impedis inique meos creditores, ne mihi satisfaciant.— JLew 
De Ju8t. e* Jur.t d. 12» n. 78. 

f Uniut aurei, vel minoris adhuc valoris. — Molinat torn. 4) tr. 3, 
disp. 16« d. 6. 

% Escob., tr. 1, ex. 7f n. 44. 
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murder a thief, when it may be necessary for the 
preservation of their property." This is the prin- 
ciple. '^ Therefore it is also lawful for them to 
defend their honour by murdering him who attacks 
it."**^ This is the conclusion. 

Lamy the Jesuit also puts a sword into the hands 
of monks and ecclesiastics, to shed the blood of those 
who may happen to speak disrespectfully of them. 
His words are, ^' A monk, or an ecclesiastic, is per- 
mitted to take away the life of a calumniator who 
threatens to accuse him, or his order, before the 
public of some great crime, supposing he has no 
other means of preventing the publication ; and no 
other means he appears to have, when the slanderer 
is about to assert his calumnies before persons 
of consideration, imless he be immediately dis- 
patched." t 

^'It is lawful,'* Longuet the Jesuit likewise in- 
forms us, ''to take away the life of another in 
defence of our honour, or for the purpose of repelling 
anything that might wound our reputation."]: There 

* Licltum est derids et religlosis, in tutelam suarum ftecultatum 
fuxem occideref si alius modus non suppetat; ergo et in tutelam 
honoris.— £«co6., tr. 1, ex. 7> ch. 3> n. 64. 

f Unde licebit clerico vel religioso, calumniatorem gravia crimina 
de se vel sua religione spargere minantem, occidere, quando alius 
defendendi modus non suppetit ; uti suppetere non videtur, si calum- 
niator sit paratus ea vel ipsi religiosOf vel ejus religion! publlce coram 
gravissimis viris Impingere. — Lan^f, torn. 5, disp. 96, num. 118. 

t Ad tuendum honorem suumet propulsandum infamium licet occi- 
dereb^IxMiriMi* in bis IHctum on the 6th yrtotpl i^the DecdL, q. 4, lep. 2. 
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is nothing in any of these dogmas capable of causing 
the Society to blush. The more they partake of 
the sanguinary and barbarous, the greater is the 
effrontery with which the Jesuits defend them ; like 
the infamous females of whom JuTenal remarks, that 
"in proportion to the abominable nature of their 
undertaking, is their resolution and audacity in 
executing it."* Such is the true character of the 
Jesuits. 



ON THE NATURE OF OATHS. 

In these few pages I purpose to show, without 
comment and from their own authorities, how the 
Jesuits instruct men in the art of deceiving by false 
promises, and teach them how to swear that a thing 
is false when they know it to be true. The first 
example which I shall bring forward is given by 
Filliucius, a Jesuit professor and casuist in the 
College of Rome. 

" He," says this Jesuit, " who has outwardly pro- 
mised anything, but without an vntention of pro- 
mising ity on being asked whether he did make such 
a promise, may reply, Mo; meaning within himself 
that he made no promise which imjilied any obliga- 

* Sat. 6. 
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tion to keep it." Nay, he may go much farther ^i&n 
this, for "^ he may confirm his denial hy an oath ; 
because, otherwise he would be compelled to pay 
what he does not owe."* 

Tambourin, another Jesuit, dispenses even with 
the word and oath of persons who are not ^te 
certain that they intended to ke^ them : ^ Though 
you may be aware," says he, ^'that you have made a 
vow or an oath, it is, in my judgment, probable that 
you are under no obligation to observe either one or 
the other, supposing you are in any dovht as to your 
intending to bind yourself by that oath or vow."t 

But Yalentia, another authority of the Romish 
Church, goes farther still. It is his opinion that 
^Hhough a man have deliberately intended to bind 
himself, he is not bound, unless he had an intuition 
of executing what he promised." The reason as- 
gigned is curious : "It is," says he, "that the vow" 
(he should have said the oath also) "remains nuU so 
long as the man is vm/wiJUing to execute it."$ 

* Afferri solent exempla aliqua, ut primo ejus qui promisit ezterius, 

et absque intentione promittendi Si enim interrogetur an pro- 

mlserit* negare potest, intelligendo se non promisisse promissione 
obligante* et sic etiam jurare alioquin urgeretur solvere quod non 
debet— jniMMO., torn. ii.» tr. 35, n. 323. 

t Si certo vovisti vel jurasti, at ambigis an animum te obligandi 

habueris per ilia verba» seu per illud juramentum Puto non esse 

impn^abile te nequaquam obligarL— Tomfr. in DteaL, 1. i.» ch. 3, 
parag. 7, n. 6. 

i Scio Valentiuin, Q. 2, d. 6, q. 6, p. 1, Censere: si promittat 
animo quidem te obligandi sed cum voluntate rem promissam 
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An oath of subtle inyention, by which we are to 
cause others to belieye what is utterly false without 
any danger of perjuring ourself (according to Jesuit 
morality), is given by Sanchez. It is, " to say when 
we take an oath, whether by choice ox compulsion, 
wo, which signifies, I bum ; instead of saying, jurc^ 
I swear."* 

'^ A man may swear," says Sanchez, this adept in 
equivocation, " that he has not done a thing, though 
in feust he has done it, meaning, in himself, that he 
did not do it (m a certain day, or before he was bom ; 
or understanding any other circumstance of a similar 
nature. And this," he adds, '^ will be found exceed- 
ingly convenient on numerous occasions." t 

'^ There is neither sin nor perjury," says FiUiucius, 
<< in availing ourselves of an equivocation, when the 
purpose to be served is in itself good."]: 

nullatenus exequendi, tunc nullam exurgere obligationem, quin si 
%uUam habes voluntatem rei faciendae, nullum emittis votum. — 
Tomb. <M Deoai^ 1.3« c. 12, paxag. 1, n. 4. 

* Similiter non esset pluaquam veniale meadacium dicere Uro, 
Ablata J, «um ^re nil urat.— SancA., 1. 3, c. 6, ». SJ, 

t Si quia. .. .Juret se non £ecisse aliquid, quod re varA fadt* intelU- 
gendo intra se aliquid aliud quod non fecit, vel aliam diem abeain 
qua £eck — vel quodvis aliud additum verum, re veri non meatitur* 
nee est pei3uru8....ImnK> hoc eU utilisumum ad t^ienda multa 

Causa Tero, Justa utendi hig amphibologiis est, quoties id 

necessarium* aut utile est ad salutem ctnporis, honorem, res £ami- 
liares tuaida....Item licebit respondere se non occidisse Petrum, 
intelligendo alium ejusdem nomiais, vel etiam eundemmet, intdli- 
gendo antequam nasceretur.— Ibid., n. 16, 19. 

^ Secundo quaero an sit peijurium vel peccatum uti amphilologiA 

I 
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Stoz, another Papal authority, asserts that '^a 
person who has committed a crime secretly, on being 
interrogated, may deny it, under the plea to himself 
that he has not committed a public crime." ''^ Also, 
'' a culprit on being examined in a court of justice, 
respecting a crime which cannot be fully proved 
against him, unless he confess it, may deny that he 
is guilty, if a confession would risk the loss of his 
life, his liberty, or his possessions."t " Finally," he 
adds, '' in these and all similar cases the oath may be 
employed, should reason and the nature of the thing 
require it, provided it be accompanied with a good 
and convenient equivocation, for thus Lessius has 
decided." J 

Casnedi {a JemU of IMon, and RegvlcUor of the 
Inquidtions of Spain and Portugal), in a work called 
Grim Theologioa^ printed at Lisbon, in the year 
1719, with the approbation of the theologians of the 



exhonesta caxua? Respondeo et dico primo, talem noo esse per- 
)yxT}xai.—FiUiue.t torn. 2» tr. S5, num. 323. 

* Potest quis suum crimen occultum negare, subintelligendo ut 
publicum.— In his book entitled. The Trihunia qf Penitence, 1. 1, part 
3, p. I73f num. 220. 

f Reus a Judice interrogatus de delicto quod sine propria illius con- 
fessione plene probari nequit, potest illud negare, si ex ilia confes- 
sione sit incursurus periculum vitc: Quod extenditur etiam ad 
quocunque aliud grave malum, e. g, exillum, bonorum omnium amia- 
sionem.— Stoe. IbUU 

t Possunt hsec omnia, si res ita ferat, et ratio postulet, etiam Jura- 
mento confirmari : modo debita et congrua aequivocatio adhibeatur 
Lessius.— ^tos. Ibid. 
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Society, and of Father de Sousas, Proyincial of Por- 
tugal, says, — 

" I assert that a culprit, on being examined in a 
court of justice irith a yiew to his being punished, is 
not obliged under pain of sinning to ackno^rledge his 
crime, if by a mental restriction, or a merely yerbal 
equivocation, he can hide or dissemble it, so as to 
escape a considerable punishment; such as the 
galleys, a long imprisonment, the confiscation of his 
goods, great infamy, Ac. He may even dissemble or 
conceal his crime by recourse to the oath, in taking 
of which he is at liberty to make some mental reser- 
vation, or to employ a verbiage purely material"* 

I shall conclude this subject with a decision of 
Filliucius, on engaging others to swear &lsely for us. 

''It is a thing perfectly innocent in itself to re- 
quest another to swear for us, though we are aware 
that in doing so he will perjure himself; provided it 
may serve our interest, or that we have just reason to 
avail ourselves of such a method on account of the 

* Dloo quod reus de oommlsso a se crimine interrogatus a judice 
juridice criminaliter, rive ut puniatur; si occultando restrictione 
sensibilif aut locutione pure materiali aut squivoca, suum crimen, 
spem habeat evadendi poenam capitalem, ut sunt magna in&mia, 
triremes » career durisaimus, bonorum omnium confiscation et similes 
pcenae lequivalentes morti, non teneatur sub culpa, reatum suum 
candide faterl; quin licite possit suum crimen etiam jurejurando 
occultare« sive restrictione sensibUi, sive locutione pure materiali.— 
QuneiH, torn, v., disp. 9, n. 316, p. 76, ool. 1. 
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pressure <^ our afiairs, or from a hope of gaimng bj 
it ; otherwise it would be a breach of charity to 
expose a neighbour by engaging him on such an 
occasion." *^ And, notwithstanding, this champion 
of the Jesuits has the efironterj to add, "that it 
would be no -violation of charity; for no man is 
obliged to prevent another's sin, by means of loss or 
damage to himself." t 

From these specimens let any man judge of what 
the Jesuits are capable, when the honour or welfare 
of their Society is in question. What chiefly de- 
mands our attention is the tendency of this doctrine 
to destroy the force and meaning of oaths, by render- 
ing them common, and multiplying occasions of 
perjury. Let it once be regarded as lawful to swear 
that we have not done a thing, though we know that 
we have done it, meaning that we did it not on a 
certain day, or before we were bom ; and how many 
will soon learn to trifle with an oath, and without 
scruple perjure themselves, whenever it may in any 
measure serve their interest ! 



« Nod esse iaCrinoesRe malum petere junmentum ab eo quern 
seimus pejeraturum, dum modo Gerventur alique condJtfones. 

Ut si aliqua Justa causa id petendi« necessitas yidelicitf vel utilitast 
alioqui esset contra charitatem proximum constituere in tali ocea- 
sioncir— fUBuc, torn. 2, tr. 21, c. 11, n. 346. 

t Nee propterea est oontra charitatem, quia hoc non obligat ad 
itandum peccatum alterius cum proprio damno.— IMd. 
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"What," inqnirea Father Filliucius, " is the judg- 
taent we ought to form of perHons who llBteu to filthy 
discDuraet I reply, that in itself it ie a thing purely 
indifferent."* "The same," be adds, "maybe aaid 
of reading indecent books, the contents of which are 
chiefly amoroua." 

The language of FiUiuduB on these particulars is 
too indecent for translation, I ahull therefore give 
them in their original Latin; "Partes quKcunquecor- 
poris propriie vel alienEe, que commuoiter et boneste 
in hmuano canTictu oatendi solent, ut bracbia, pectus, 
crura, absque peccato ullo aspici poBBUDt."f 

But this Jesuit does not stop here ; for he adds, 
"Totum etiam corpus coopertis pudendis in balneo 
Tel flumine, si seceesitas vel utilitas aliqua, vel etiam 
commoditas, vel delectatio ob eanitatem inteicedat, 
absque ullo peocato aspici potest." X 

In these liberties Escobar can see nothing that ta 
improper. "EnimTero," saja he, "si esset aspectus 
partium quas pudor velat, vel ipsius concubitua, spe- 
culative quidem non damnarem."§ 

"An ampIexuB nudi cum nudo possit etiam 



■ Quers de audiC^one Tcrum curpium? Raitondeo. 
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esse inter tactus causa beneyolentise?^'^ asks Filliu- 
cius. K it be possible to conceive anything more 
revolting than this question, it must be the answer 
that he subjoins : " Respondeo, si speculative loqua- 
mur, etiam ilia est res indifferens/'f This is really 
very edifying, and admirably calculated to reform 
the morals of the public. 

We will produce another question from Escobar, 
relative to persons under a matrimonial engagement 
to each other, which, with the reply, he has taken 
from Sanchez, the most filthy and licentious of all 
the Jesuits. 

^Sanchez citaius ait licere oscula et tactus ez- 
temos, etiamsi secutura poUutio prssvideatur, dum- 
modo adsit justa causa sponso, scilicet ad vitandam 
inurbanitatem, et austeritatis notam.";^ 

And yet, if you ask Lessius how it is that his col- 
leagues, Escobar and Sanchez, permit persons in 
those circumstances to use such liberties, he will 
give you the following reason : " Sponsis conceditur 
quia est signum copulae futurao, in quam ratione 
matrimonii consentire quodammodo possunt.''§ And 
when they are married they may give an unbridled 
licence to their passion, like the brute that has no- 
thing but voluptuousness for its guide. 



* Filliuc, tr. 30, c. 9» p. ]74. f IbUU 

t Escob., tr. 1« ex. 8, n. 74. 

§ Less. DeJust.t 1. 4. e. 3» d. 8, n. 59. 
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"Peccantne venialiter," says Escobar, "coeuntes 
captand» Toluptatis causa) Negative responded 
Sanchez." Disp. 29, ques. 3*. And with respect to 
aged people whose marriage may be unfruitful, Tam* 
bourin says: ^'Senes quamvis credant non ampliufl 
filios generaturos, copula uti queunt."f What fol- 
lows is too gross to be given, even in Latin. 

The law of God says, ^ Thou shalt not covet thy 
neighbour's wife;" while our Saviour Jesus Christ 
declares that " whosoever shall look on a woman to 
lust after her, is an adulterer in his heart." it But 
the Jesuits, in effect, annihilate the words of the law 
and of Jesus Christ. They tell you it i8 an article 
of the Christian faith that there is nothing ninfvl or 
wrong in concwpieeerwe ; and that the Almighty may 
have been the a'uthor of it%. Thus they invest the 
desires of concupiscence with the character of good 
and innocent, and allow that which the law and 
Jesus Christ forbid. Let us hear Sanchez: ^'Nec 
peccaret desiderans accedere ad aliquam, si esset sua 
uxor. Nee religiosus aut conjugatus desiderans ux-> 
orem ducere, si ille a voto, iUe a oonjugio liber 
esset." II Consequently neither a nun nor a married 

* Esoob., tr. 7t ex. 9, p. 883« n. 164. 

t Tamb., 1. 7, decaL c. 3, par. 6, n. 4A. t Matt. ▼. 28. 

S Potuit igitur ab initio creari homo concupiscentie obnoxius, sieut 
jam nascitur.— De Reulx, in his Theris on the Epistle to the Romans, 
maintained at the College of the Jesuits at Louyain, April 19, 1684, on 
the first verse of the ttth chapter. 

I Sanch., lib. 1, Mor. eh. 2, p. 9, col. 2, n. .34. 
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woman commits any sin in forming such desires 
respecting any man, provided only that they say 
within themselyes, the one, If I were free from my 
TOW, and the other, If I were disengaged from the 
marriage bond, which restricts me to my husband. 

The reason which this infamous writer assigns is, 
" Delectatio voluntatis de objecto conditionali, quod 
seclusa conditione esset peccatum mortale, nunc 
autem ea posita^ non est illicita : ut gaudium volun- 
tatis de concubitu, si esset uxor."^ 

Filliucius also grants the same liberty to persons 
dedicated to God by the most solemn vows. '^ Tes," 
says this Boman casuist, " when we add to an action 
a condition which divests it of everything sinful, as, 
for instance, if a person say, I would eat meat in 
Lent if it were not forbidden : cognoscerem Titiam 
si esset uxor ; with such a supposition the desire is 
not unlawful, because, as Layman remarks, 'Oon- 
cubitus cum muliere apprehensa sub conditione et 
statu conjugii non est malum, sed bonum objectum.* "t 
I make no comment upon these extracts, but leave 
the reader to draw his own conclusions. 

* Sanch., lib. 1, Mor. ch. 2, p. 9, col. 2, n. 34. 

t Quando conditio tollit malitiam ab actu, ut comederem carnes in 
quadragesima, nisi esset vetitum : Tunc potest absque peccato deside- 
rari res ex ol^ecto mortalis.— Ft/7tuc., Mor. Ques., torn. 2, tr. 21, c 8, 
n. 296* p. 27; la^fman, lib. 1, tr. 3, c. 6« n. 12, p. 41. 
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ON ASSISTING OTHERS IN PRACTICES OF 
LEWDNESS AKD DEBAUCHERY. 

Thb Jesuits having spoken in terms so favourable 
to voluptuousness, it is but natural that they should 
advocate the cause of the profligate. The one leads 
directly to the other. Our attention is now directed 
to the instructions these holy fathers give to ser- 
vants to obey their masters, when called upon to 
assist them in their debauchery. 

The Jesuit Gkispar Hurtado says, '' that a servant, 
in compliance with the wishes of his master, may 
watch a female on her way home, to discover where 
she resides. That he may carry her little presents ; 
and also accompany his master, either for the main- 
tenance of his dignity, or to take care of him, when 
he visits her. That he may, if necessary, assist him 
in entering her chamber by the window ; may pro- 
cure for him her portrait ''^, et ire ad concubinam, et 
ei dicere : herus mens te vocat, et eam ad domum 
heri comitari, et januam aperire et eis lectum ster^ 
nere non tamen potest eam invitare ad actum ipsum 
inhonestum cum hero.^' 

* Famulus potest juasu heri yidere quo iRNnina aliqua cat. et ubi 
habitet, eique munuieula defene, herum que comitari ad domum con- 
cubine siye causa honoris, siye deflbnsionii heri, et ei pedem antdnera 
ad ingrediendum per fenestxam domum oooeubinc, et ei pictuzam 
concubinae emere. 
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^ A wn^ this Jesuit adds, ^'may do the same for 
his father J in ohedience to his commands ; particu- 
larly if he apprehend that hy refusing he should 
incur his father's displeasure. And that which a 
servant or a son may do, in respect to such practices, 
would, of course, he lawful for persons in any other 
relation or capacity." 

He does not venture openly to assert that a 
daughter might do the same for her father or her 
mother, or a wife for her husband, but all this is 
obviously implied. "It is lawful," says he, "for any 
other person to do the same, if he hope to gain some- 
thing considerable by it ; and more especially if by 
such means he be likely to avoid some great loss, or 
escape anything that would be particularly hurtful 
to himself."* 

Sanchez, more eager than all the other casuists to 
obtain the glory of defending and promoting every 
sort of impurity, has unequivocally decided that " it 
is allowable to lend money, or even a chamber, for 
the purpose of sinning with women, when neither 
can be refused without a great loss to one's seif, which 



* Et eadem omnia potest filius ad mandatum patris, preeflertim si 
ex omissione indignationem patris timeat. Et eadem omnia que pos- 
sunt famulus et filius« etiam potest quilibet alius titulo alicujus con- 
siderabilis utilitatls sibi accrescentis, et multo melius titulo vitandi 
aliquod grave iooommodum aut damnum.— Ga«p. Hurt., apud Dion,, 
part 5, p. 496i in add, atque anmd, in part 6 ; Rb$P' Mor„ in ty. 7* ^ 
Leand, 
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would be equoiL to the evU of the sin to he committed,^'** 
Supposing you lend your money, or your chamber, 
without an expectation of profit, Sanchez would not 
approve of it ; because, in that case, the virtue of the 
loan would not of itself be equal to the adulterer's 
criminality. Hence this Jesuit has only to produce 
a pair of scales of sufficient strength to weigh all 
the mortal sins that may be committed in the said 
chamber, and to ascertain their precise weight, in 
order to learn what would be the just proportion in 
the weight of money to be received for the use of 
the chamber. 

What a lesson does the philosopher Seneca read 
us in treating on this subject. "Let us," says he, 
"strive to render ourselves useful and pleasing to 
others ; but let us take care that our manner of 
doing it be such that as time advances both the 
service and the pleasure may become increasingly 
agreeable to the persons who receive them. For 
myself," he adds, " I will never give my money to a 
man who I am persuaded intends to make it the hire 
of an adulteress, lest I should participate in the guilt 
of his shameful practices. Or if I had already given 
it, I would, if possible, recall it ; that he might never 



* Undecimo deducitur licere alicui dare mutuo numos alterif aut 
cubiculum accommodare petenti ad fornicandum, quando absque 
gravi detrimento proprio proportionato denegare nequit. — Sanch. Op, 
Mor„ lib. 1, c. 7* n* 31. 
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reproach me with having facilitated his commission 
of crimes, or be able to say, my friend has ruined me 
hy his kindness *^* 



ON THE VANITY OP WOMEN, AND THEIE 

LOVE OF FINERY. 

Of all the faults of the female character none is 
more common than an excessive fondness for dress^ 
and a wish to be admired. These, by the confession 
of females themselves, constitute their predominant 
passion. What shall we say of Christian priests, 
styling themselves "the salt of the earth,* who en- 
courage in the sex a spirit ruinous to themselves, 
and causing them to be the instruments of corrupting 
and ruining others 1 This the Jesuits do. 

" A woman may be permitted to hide any bodily 
deformity by means of the ornaments of dress," says 
the Father Immanuel Sa ; " and supposing she adorn 
her person purely out of vanity, or firom a wish to 
appear beautiful, not being so in reality, she commits 
no mortal sin in doing so." ** The same liberty^^ he 
adds, " may be granted even to a Nun, provided she 
be moderate in her expenses ;" that is, do not dis- 

* Senec. D0 Ben^„ 1. 2, torn. 1, p. 630. 
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pose of the money Ia dress which she ought to give 
to the poor*. 

To ihe doctrine of Immanuel Sa, just cited, we 
will add that of Escobar. '^ Supposing a woman to 
be excited by no bad motive to dress extravagantly, 
but doixig it from a natural inclination to appear £ne, 
^e commits only a v^ual sin, Mid in sMne cases no 
sin at all."t 

'^ A female/' remarks the Jesuit Lesseau, ^'commits 
no mortal sin in placing herself within the view of 
young men who, she well knows, will gaze upon her 
with lascivious eyes, admitting she has any reason of 
necessity or utility for doing so, or that she only 
wishes to enjoy the common liberty of going in and 
out of h^ own house, or standing at the door or 
window, &c."J " Neither do women sin mortally in 
decking themselves with superfluous ornaments ; in 
using habits so thin as to expose their bosoms, or 
^v^ leaving their bosoms ^tiroly bai«, if they do 

* Oratti potest femioa ad t^;endam turpitudinem, quod si fiat ad 
vanitatera, ad fini^endam pulchritudinem* mortale non est* etiam in 
ReHgiosa, ai moderate se ometr-^Sa, Word Om., n. 1, p. 486. 

t Oraatus cMWporis si flat non malo fine, sed ob naturalem fastus 
indinationem, veniale tantnm erit* aut aliquando nullum. — Escob., 
tr. 1, ex. 8* c 1, p. 181, n. 5. 

:t Mortaliter non peccant mulieies, quae se praebent conspiciendas 
adolesoentibtts, a quibus se ctedunt tuipiter ooneupiscendaB, si hoc 
faciant aliqua necessitate, aut i»tititate> aut ne se priveat sua libettate, 
vel jure exeundi domo, vel standi ad ostium vel fenestmra domus^^ 
Leueau, Professor in cases of Conscience, in his Sheets on the Decal., 
dictated at Amiens, art. 4. 
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these things in conformity to the custom of the 
country, and not from any evil intention."* 

The Jesuit, Father Stoz, says that " A female com- 
mits no mortal sin in using paint, perfume, or need- 
less ornaments, from the sole motive of a little vain 
glory, and for the gratification of a wish to appear 
handsome, though at the same time she be persuaded 
that many of the other sex, seeing her thus adorned 
and embellished, will conceive a violent love for 
her."t 

The last specimen I shall give is better adapted to 
the taste of the present day. 

^' Toung people have always considered themselves 
at liberty to be gay and fine." (Thus the gallant 
Jesuit, Le Moine, addresses our young ladies.) 
<< Every day, nature beautifies the young sunflower 
with new tints ; youth should therefore," he adds, 
''be allowed to adorn themselves at an age which 
may be called the verdure and bloom of their days — 
the morning and spring of their lives."]: In another 
place he observes, ^ It is to the stars only that it is 
becoming to be always in company, and constantly at 
the ball, because they only possess the charms of 
perpetual youth." § 

* See the Factum of the clergy of Amiens* July 6, 1685. 
t In his TrUf. de la Penit., 1. 1 , part 3, ques. 7, art. 3, parag. 3, n. 312, 
p. 228» col. 2. 
t Emv Devotion, p. 163. S Ibid,, p. 127. 
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ON GLUTTONY AND DRUNKENNESS. 

» 

We have now to add the sentiments of the Jesuits 
relative to excess in eating and drinking, to complete 
the doctrine of concupiscence. 

And let it not be supposed that they are going to 
urge the necessity of being frugal, temperate, and 
sober. No, no; according to their morality it is 
right that Bacchus and Venus should wed. Those 
virtues would confine sensuality within a circle by 
far too narrow. No abstinence, no restraint, say 
these amiable fathers. Eat and drink as much as 
you can, there is no harm in a man's gratifying his 
appetite and taste. For this we have the authority 
of Escobar, in the following words : '^ Is it," he asks, 
^^dnf^d, for a person to eat and drink as much as he 
can ? " Then, in his usual held and imperative strain, 
he replies, '^ JVb; I assert, as Sanchius" mi/ colleague 
" has done, that there is nothing sinful in such con- 
duct, provided it be not hurtful to the individual's 
health."* 

This is a decision which must certainly have been 
produced in the midst of flagons and glasses; and 
while I contemplate it, I cannot forbear exclaiming 

* An comedere et blbere usque ad satietatem absque necessitate ob 
solam voluptatem sit peccatum ? 

Cum Sanctio respondeo negative, modo non obait valetudini. — 
Eaeob., tr. 3, ex. 2, n. 102, p. 304. 
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with Horace, ^' charming bowls, what mind has not 
been raised, what tongue has not been rendered 
eloquent, by the liquor you contain."* Is it, indeed, 
possible to imagine anything more eloquent and 
sublime than the maxim just now cited? Hear it 
again, ye sons of Bacchus, and be careful aeyer to 
forget it. No; you wiU remain perfectly innoeetU, 
though you eat and drink till you are ready to buret, 
without amy neceeeity, and eddy for yowr own plMr- 
eure: you have the Touchers of two noted Jesuits 
for this. Only take care not to injure your bodily 
health, for that is of more consequence to these good 
fathers than your consciences. That you may be 
prepared to answer the scruples of your own minds, 
and to silence every rigourist, eq>ecially St. Peter 
and St. Paul, who forbid our indulging in '^rioting 
and drunkenness," "excess of wine, revellings, and 
banquetings,"t let the words of Escobar be engraven 
on the memory : '^ It is right for a man to enjoy the 
pleasure of gratifying all the cravings of his natural 
appetite."]: Thus you may taste the pleasures of 
sensuality in every form and degree ; and in doing 
thie you wUl he guilty of no sin, if you have only the 
prudence not to injure your health. 

Hasten, then, ye Jesuit fathers, to the most distant 

* Focundi c»Uce« quern non fiioere disertum !— Horace* epis. 5» 
** l8 there a wretch whom bumpers have not taught 
A flow of words, aad loftiness of thought T'-^Francii^ 
t Rom. xiii. 13, and 1 Pet. iv. 3. % Esoob., tr. 8, esc 2, p. 102, p. 304. 
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partB of the globe, and as you go, mounting the ros- 
trum, ask, " What siti is there in gluttony T^ Then 
reply, as Umght hy yowr beloved Father Escobar, of 
happy memory, that '^ in itself it is at most only a 
venial sin, and that a man is at liberty to eat and 
drink even till he yomit, supposing it be attended 
with no material inconvenience in respect to his 
bodily health."* Declare also, on the authority of 
this same respectable author, that '^ if a person run 
into all this excess by premeditated design, and well 
knowing that sickness and vomiting will be the con- 
sequence, still he does not commit a mortal sin/*t 

The Jesuits make drunkenness to serve as plenary 
indulgence. Escobar exempts from sin all the actions 
of tb "' intoxicated person while insensible of what he 
doe even though they may prove injurious to others, 
and would consequently be sinful if knowingly com- 
mitted. ''We may," says he, ''give as an instance 
the case of blasphemy, the using of infidel expres- 
sions, the abjuration of one's religion, or the commis- 
sion f perjury,"! In short, it takes away all power 

* Quodnam peccatum gula est? Ex genere suo veniale, etiamsl 
absque utilitate se quis cibo et potu usque ad vomitum ingurgitet* nisi 
ex ejusmodi vomitione gravia salnti incommoda experiantur.— £m»&., 
tr. 2, ex. 2, e. 8* n. 56, p. 288. 

t Mortale non est» imo quamvis advertenter id facial ac evomat.— 
Ibid. 

t Ebrietas excusat ab omni peocato in his que insana mente fiunt, 
injuriosa, ac proinde quae sana quidem mente peccata essent. Item 
blasphemia, infidelitas, peijurium in ebrio.— JMd., tr. 2» ex. 1, c. IS, 
n. 66, p. 285. 

K 2 
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to m while the intoxication continues, though acta 
of murder, fornication and adultery, incest, or other 
crimes repugnant to nature, should be aotnallj com* 
mitted ; and this is my reaaon for calling it a plenary 
indulgence. 

Qobat, the Jesuit, asserts 'Mt is lawful fof a person 
to drink till he has lost his reason, for the sake of 
preserving or recoyering his health, or in order to 
aToid a good beating/'''^ Thiis we see that to acquire 
a state of perfect innocence a man has only in the 
first place to confess with a good servile fear, then to 
drink heartily till he has lost his reason, whether for 
the preservation of his health, if it be already good, 
or to reo(n?er it, if he be sick ; and afterwards to oon^ 
tinue his carousals without intermission. Having 
proceeded thus far he is safe. He may now perpe* 
tsate every crime that can be imagined, and yet pase 
at once from a state of intoxication to the pure joys 
and happiness of heaven — such, at least, is Jesuit 
doctrine and morality! 



ON THE MUBDER OF KINGS. 

As the Jesuits neither honoured God nor regarded 
man, they could not be supposed to be troubled with 

« GoYtatt in hit <Etfvr«t M*irale$, torn. 3, tr. $, ehap. 18, lect. I, 
n. 9. 
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many aeniples as to taking the life of a soyereign 
who interfered with their plans or who was opposed 
to their creed. 

^'I do not belieye," says the Jesuit Father Ma- 
riana, " that a man, who to satisfy the views of the 
public should undertake to murder a king, would 
commit the least sin in the world," ^ 

To reconcile princes to a doctrine so much cal- 
culated to excite their alarm, the Jesuits say, that 
recourse ought never to be had to such a measure 
** till the most grave and eminent authors have been 
consulted." And who are these authors? — ^^'the 
Jesuits." t Thus these Jesuit fathers make them- 
selves at once the confidants of princes and the 
arbiters of their death. They manage their con- 
sciences according to their own pleasure; and if 
they think proper to dispose of their lives under 
pretence that their conduct is not good, they deliver 
them over to popular fury. 

We may here observe, that the Jesuit Father 

* Qui votis publicis favens» eum perimere tentaverit, hand qua- 
qnam inique eum fedsse existimabo.— -In his weU-lmowii work en- 
titled, De Rege et Regis Irutittaione, a book, which* hi the year 1610, 
was condemned by the Parliament of Paris to be burnt by the common 
htmgman, in consequence of the execrable blasphemies it ccmtained 
against Henry III., King of France. These are the terms employed 
in the sentence of the Parliament. 

t Principibus nihil periculi imminent, quando totius populi sensu 
pro tyrannis habentur, si populus sequatur doctorum et gravium 
Tirorum, quod Mariana exigit, consiUum, lique tint Jentita. — Thl« 
quotation is from Le$$iu». 
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Guignard was hung in La Place de Greve, for haY- 
ing, according to his own confession, "unhappily, 
wickedly, and against the truth, written, that the late 
king" (Henry the Third) ^had been justly assas- 
sinated by James Clement, and that if the present 
king" (Henry the Fourth) ^'be not slain in battle, 
he ought to be put to death." That the Fathers 
Oldercom and Garnet met the same fate in Eng- 
land, the one for expressing his approbation of 
the Gunpowder Plot, and the other for having 
known of that plot, without diyulging it ; and both 
for their pernicious sentiments respecting the au- 
thority and lives of sovereigns. 

And has not the Order of Jesus openly approved of 
such doctrines, when we find that Father Jouvenci, 
so famous for his elegant Latin, in the history he 
has published of the Society, actually represented 
these three malefactors as three illustrious Christian 
martyrs, making heaven itself declare their inno- 
cence by numberless signs and miracles* 1 

To cause monarchs to tremble, and induce them 
to bow in all things to their will, the Jesuits have 
not only at different times showed them the sabre 
of the assassin, but awed them by the power of 
the Pope; and subjected them to his anathemas in 



* See pages 8, 28, 29, 116, 184, 188, 190, and 191, of a book entiaed, 
A Collectum of Pieces rdating to the HUtory <^f the Society tf Jenu : 
wriUen by Father Josegh Jifuvencit Jesuit. 
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case of their becoming schismatios or heretics. ** If 
the princev of the royal blood become heretics," says 
Yasquez, ^ then hath the kingdom a right to elect a 
new ki|ig, and all those princes to whom the succes- 
sion would otherwise have belonged, may justly be 
deprived of the kingdom by the Pope; because the 
good of the faith," (t.€^ the faith of the Jesuits^ 
*' whioh it is of the utmost importance to preserve, 
requires this to be done. But if the kingdom itself," 
he adds, "be infected, the Pope, as soverekfn jvdge in 
matters of the faith, should, in order to secure the 
welfare of that kingdom, select and nominate a 
oatholio monarch ; and, if it be necessary, put him 
into possession of the throne by force of arms; for 
the benefit of the faith and of religion, demand that 
the aovereigKi head of the church should give a Jdng 
to a nation in such circumstances ; and that if neces- 
sity require it, he should, in doing this, disregard even 
the consti&utional rights of that natioTi,"* 

Thus it appears, on the supposition of a king 

* Quod si omnes de stirpe regia hsxetici slat, tunc devohritur ad 
r^inum nova regis electio. Nam juste a pontifice omnes illi succes- 
sores regno privari posmint; quia bonum Itdei eonservandae, quod 
majoris momenti est* ita postulat. Quod si etiam regnum infectum 
esset, pontifex ut supremus judex in causa fidei, aasignare pdsset 
cathoUcum regem pro bono totius regal, et ipsum vi armorum si opus 
esset introducere. Nam bonum fidei et religionis hoc exposcit, ut 
supremum ecelesise caput tali regno de rege provideat; et jura regni 
si opus ftierit, transgrediatur. — Vtuqttez, in his Disputaiiofu on the 
Summary tif St, Thonuu, torn. iL, disp. 169* ch. 4, page 123* num. 
42*43. 
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and his family becoming Protestants, that imme- 
diately he, and his royal issue, are, ipso fcbcto^ con- 
stituted lepers, who must be driven from the camp ; 
or, to use the language of Suarez, they are«to be 
regarded as wolves, which it is the duty of the 
sovereign pastor to chase from the fold*. The sub- 
jects ot such a king, Gretserf and Santarelt (other 
Jesuits) teach us, are no longer hound hy their oath of 
fddity; and, in case of their continuing attached to 
him, the anathema of excommunication, however iUe- 
galy should, according to Clement XI. and the 
Society, be denounced by the Pope,^o deter them from, 
fusing their duty of allegianoe\y notwithstanding 
the bishops of the Assembly of 1714 declared this 
duty to be indispensable. 

Such are the precepts and doctrines of the Jesuits! 
those chosen and well-tried soldiers of the Pope — 
those main props and stays of the cruelty, the false- 
hood, and the superstition, which for so many years 
have made the Romish Church the byword and the 
reproach of all nations! 



* Suarat, rindJcafioM ^UtoOuiMie Faith, in OppotitkmtoliieBmn 
^ tk» Kn^Uk Sect, Ub. iU., ch. 83, n. IS. 

i Vide Gretsei^s book, called The HereUe Bat, page 158. 

% In his Trmtiee <m Haiaqr tmd Sthiem, ami om the P^moer </ the 
J\ipe, ch. 90, SI. 

{ Prop. 91. 
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THE OATH OF SECRECY OF THE JESUITS. 

[From Archbishop Usher.] 

I, A. B., now in the presence of Almighty God, the 
blessed Virgin Mary, the blessed Michael the Arch- 
angel, the blessed St. John Baptist, the holy apostles 
St. Peter and St. Paul, and the saints and sacred 
host of heaven, and to you my ghostly father, do 
declare from my heart, withotU mental reservcUioriy 
that his holiness Pope is Christ's Vicar- 
General, and is the true and only head of the 
Catholic or universal church throughout the earth ; 
and that by the virtue of the keys of binding and 
loosing given to his holiness by my Saviour Jesus 
Christ, he hath power to depose heretical kings, 
princes, states, commonwealths, and governments, all 
being iUegal withovi his sacred cor^irmationy and that 
they may safely be destroyed : therefore, to the 
utmost of my power, I shall and will defend this 
doctrine, and his holiness's rights and customs, 
against all usurpers of the heretical (or Protestant) 
authority whatsoever; especially against the now 
pretended authority and Church of England, and all 
adherents, in regard that they and she be usurpal 
and heretical, opposing the sacred mother church of 
Rome. I do renounce and disown any allegiance as 
due to any heretical king, prince, or state, named 
Protestants, or obedience to any of their inferior 
magistrates or officers. I do further declare, the 
doctrine of the Church of England, of the Cal 
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yiiusts, Hugonots, and of other of the name Protes- 
tants, to be damnable, and that they themselves are 
damned, and to be damned, that will not forsake the 
same. I do farther declare, that I will hdp, assist, 
and advise all or any of his holiness's agents in any 
place, wherever I shall be in England, Scotland, and 
Ireland, or in any other territoiy or kingdom I shall 
come to ; and do my utmost to extirpate the hereHecd 
Protegtante* doctrine, and to destroy all their pre- 
tended powers, regal or otherwise. I do further 
promise and declare, that notwithstanding lam dis- 
pensed with to asawme any rdigion hereticod for the 
propagating of the mother churches interests, to keep 
secret and private all her agents' counsels from time 
to time, as they entrust me, and not to divulge, 
directly or indirectly, by word, writing, or circum- 
stance whatsoever ; but to execute all that shall be 
proposed, given in charge, or discovered unto me^ by 
you my ghostly father, or any of this sacred convent. 
All which, I, A. R, do swear by the blessed Trinity 
and blessed Sacrament^ which I now am to receive, 
to perform, and on my part to ke^ inviolably : and 
do call all the heavenly and glorious host of heav^i 
to witness these my real intentions, to keep, this my 
oath. In testimony hereof, I take this most holy 
and blessed sacrament of the Eucharist : and witness 
the same further with my hand and seal, in the face 
of this holy convent, this — day of -«-, An. Dom« •«- 
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A SHORT NOTICE OP JESUITS' WORKS ON 
AURICULAR CONFESSION. 

These is implanted in the heart of man by that 
great and merciful Creator to whom he owes every- 
thing in this life that he enjoys, a knowledge of good 
and evil. This knowledge was given him to regulate 
his conduct, and to enable him to perform alike his 
duty to his God, to his neighbour, and to himself. 
But this was too simple a creed to suit the tastes of 
monks and friars, especially the Jesuits, who, profess- 
ing a revealed religion, substituted in its place a 
criminal code, designated by the name of Cases of 
Conscience, or penitential, which they have forced the 
unlettered laity to submit to, under pain of temporal 
or eternal punishment. Space will not admit of our 
going deeply into this subject, upon which volumes 
might be written. We shall, therefore, content our- 
selves with citing a few examples of these pernicious 
works ; and, having given our readers the key, they 
can, if they think proper, prosecute their researches 
where we have gladly closed the pa^e. The task 
would be too long did we attempt to portray these 
facts: it is sufficient to mention a few of these 
works, especially such as have appeared within the 
last few years, in which are recorded the most e]|,« 
tiaordinary cases of conscience and penitential trans- 
gressions invented by a worse than insane theology, 

h 
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for the purpose of subjecting mankind to a shameful 
and disgusting bondage. 

The Jesuit Sanchez, in his infamous work De 
Matrimonio, has unveiled the mysteries of marriage, 
and perverted them to a degree of shameful turpi- 
tude. This work, a true school of debauchery, first 
printed at Genoa in 1592, and dedicated to the Arch- 
bishop of Grenada, was approved of bj ecclesias- 
tical censorship, as we find by the licence in these 
words — ^ Legiy perlegi maxima cum vdwptaJteP This 
work of Sanchez has been the fountain-head whence 
his brethren have drawn those licentious details 
with which they pollute the seminaries and the 
minds of those who are appointed to direct con- 
sciences. 

Albert the Great, sometimes called the ^ Magician,^* 
it seems had forestalled Sanchez, having thoroughly 
fathomed this indelicate subject in the thirteenth 
century, as we find by his CommerUary on the 
Fowrth Booh of Sentences, Speaking of conjugal 
duties, he pleads, as his excuse, the monstrous 
avowals that must be heard in confession; ^^eogen- 
tihus monstris quoe in confessione a^idiuntury Theo- 
philus Raymond, a Jesuit who lived in the middle of 
the seventeenth century, commends Albert, though 
he was a Dominican, for having unveiled to the 
Casuists this kind of turpitude. 

Anothei* Casuist, named Jean Benedict!, was the 
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author of a work printed at Lyons in 1584, under the 
title of La Somme des P^cMs et la Bemise D^iceua; 
dedUe d la Sainte Vierge^ a dedication which would 
not be accepted by the veriest harlot who ever 
stepped the stones of Paris or of London. Brantome 
quotes several passages from this work, the source 
from which Sanchez derived the aairUiy doctrine of 
which the reader may form an idea by consulting 
the original. The licentious manoeuvres described 
by this monk, and the picture he gives of them, are 
of such lubricity, that it is impossible to translate 
them. The Casuists took pleasure in diving into the 
most hidden mysteries of religion, assimilating them 
iiO the animal functions inherent in human nature, as 
is proved by a book of Samuel Schroanius, entitled 
Disgertatio Theologica de 8anctificati<me SeminU 
Marian Virginis in actu Conceptionia Christi, five 
Bedemptionis Pretio, contra Figmmtvm Preserva- 
tionis in Itimbris Adami, Leptise, 1703, in 4to. A 
work no less scandalous than the preceding ones, an4 
which seems to have been imitated from that of 
Sanchez, was published by a pri^t named SoDttler, 
and reprinted anew by a professor of theology, with 
the title of Joarniis Gaspari in aextym Becalagi 
prixceptvm, S^c; or, Extracts of UrdvermL Moral 
Theology on the SixtJi {7th) Precept of the Deca' 
logv£, relaUvdy to the obligations of Married Life 
and divers points concerning Marriage, hy «7. C 



112 A SHORT NOTICE OF JESUITS' WORKS 

SoettUr; with nates and new researches, hy J. P. 
Rousselety Professor of Theology in the Seminary of 
OrenoUe, 1840. In pages 17, 23, 28, and 37, wc 
find cases of conscience and questions so Teiy dis- 
gusting upon such unheard of crimes, that we 
should feel ashamed to mention them in any lan- 
guage. 

Another work, which like the preceding is put into 
the hands of young seminarists, is not less likely to 
corrupt their morals than those of the persons who 
confess to them : it is entitled Compendium Theo- 
logice Moralis, &c,; or, Ahridyments of Moral Theo- 
logy, extracted chiefly from the works of B, Ligori, 
hy MovUet, ex-professor of Moral Theology, printed 
with the permission of the Superiors, Friburg La- 
bartrori, 2 vols. 8yo., 1834. This work is remarkable 
for the subtleties of its distinctions and arguments ; 
it authorizes murder, theft, adultury, and other 
crimes. Here we find it inculcated, that ^ The agent 
obeying his chief, with a good intention, acts meri- 
toriously, though by so doing he acts against the 
law of Qod: guamvis materialiter agat contra legem 
Iki,*^ P. 38. It is with maxims like these that the 
Jesuits haye excited the Rayaillacs, the massacre of 
St. Bartholomew, insurrections, murders, and rebel- 
lions without number, those long and fearful ciyil wars 
that haye desolated from time to time the whole of 
Burope, and which, from the spirit of tyranny and 
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intoierance iriiich has ever characterized the Jesuits 
in all ages, bids fair once more to deluge the world 
in the blood of Christians. 

It is from the same maxims that the oaths by 
which the executiye of a country would bind the 
.priests to obey the laws and civil authority in 
common with their fellow-subjects, have ever been 
considered by them as mental restrictions, or as 
subordinate to the laws of the Church and to the 
will of the Pope — as really of no value, and imposing 
no real obligation. "Ad nihil tenetur ex virtvte re- 
liffioniSf cum verumjuramenttm, nan emisent: tenetur 
tamen ex justicia ad fyrce^ndum; quod ficte et dolose 
juramtr P. 221. 

Kext comes the instruction which this Casuist gives 
jto young confessors when abandoned women come to 
reveal to them, with precise details and circum- 
stances, the acts of shameful debauchery to which 

they have consented. 

After having said, that he who by solicitation, ad- 
dress, fraud, or by promises of marriage, corrupts a 
virgin, is bound to make reparation only in case the 
thing should be known to the public, this honest 
Casuist adds : " If, however, his crime has remained 
absolutely secret, it is more than probable that, in 
his conscience^ the seducer is bound to make no 
reparation." P. 406. 

In vol. ii., p. 383, there is another combination of 

L 2 
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jnfamy, which could only have been imagined by a 
Jesuit of the same stamp as Sanchez. 

The following maxim is worthy of figuring among 
those which Escobar has already given us for the 
guidance of confessors. ^ For a marriage to be valid, 
there must be an internal mutual consent ; for mar- 
riage is a legitimate contract that is essentially true 
of two persons. If, therefore, the consent of either 
party were feigned 'or fictitious, the marriage would 
be void." Vol. ii. p. 216. 

It may not be foreign to the purpose to observe 
here, while speaking on marriage, that there is a 
doctrine taught by the Romish Church, frightful 
even to think of, and calculated to overturn all laws 
human and divine. It aims a fiettal blow at the root 
of the whole social system, shattering to pieces eveiy 
link which binds man to man, a wife to her husband, 
or child to its parent. It is — " Married women, who 
l&ave no children and never had any, are taught by 
Romish priests that the Church has the power of 
giving them fecundity, and thus enabling them to 
comply with the great object of their creation. * The 
Holy Catholic Church* in her wisdom and deep 
knowledge of human nature, knows full well, that 
married women, especially those who have property^ 
are often unhappy because they have no children; 
and the priests looking upon this as a seasonaUe 
opportunity, not only of making money, but of 
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indulging their own wicked and yoluptuous passions 
with impunity^ tell such women in the confessionalj 
that thej have the power specially delegated to them 
firom Almighty God, of giving them those children 
for which they are so anxious." 

Equally destructiye of morality is the teaching set 
forth to confessors in Bens' treatise De Peccatis, 
and Antoine*s Moral Theology^ where the reader^ 
if he turns to them, will find the obscene questions 
which are daily put by priests and bishops of the 
Romish Church in the confessional to all women— 
to the wife, the widow, and the maiden ! Why are 
Roman Catholics so blind and infatuated as not to 
possess themselves of these books, and judge for 
themselves whether the confessional, much less the 
convent, is a fitting place in which to intrust the 
honour and the happiness of their wives, their daugh- 
ters, or their sisters ! 

Another valuable work placed in the hands of the 
youthful confessor, to enable him to draw out the 
better the mysteries of the nuptial bed, and the 
secret thoughts and wishes of the young maiden, 
virtuous tiU placed under the training of the priest, 
is lMtUuti<me8 PhUosophia! ad ustim CoUegiarum 
et Saninariorum Auctore, J, B, Bouvier, episcopo 
CenMfnanend, Paris, Mequinion, jimior, 1841, Sexta 
edit. 80 indelicate are some of the passages in this 
work, that never doubting that confessors might be 
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hurried away inio thoughts and acts contrary to 
their tows by its perusal, and especially by putting 
to the other sex questions on which depend the 
validity oi matrimony, the auUior points out to them 
ai) infallible means to preserve them from this danger 
^^ prayer to ike Virgin Mary. 

The last work I shall refer to is a little book 
printed at Lyons, with the approbation of the Ykac- 
General, and circulated by the missionaries. It is 
entitled Examiiuxtion of the Oonscienoe, Rule of Life^ 
Memedieg against Sin, Abridgment of ov/r Faith; and 
is distributed smimg young people of both sexes at 
schools. 

As to its morality and character, we shall refer the 
reader to the following extract from the Conati- 
ttUiondf May 2nd, 1825: — "We have looked into 
this book, and found to our surprise at the ninth 
page, appropriated to the sixth and ninth Command- 
ments, obscene expressions, impure details, a com- 
plete expose of the most monstrous combinations of 
licentiousness; in short, a treatise to teach de- 
bauchery and corruption; and this at a time when 
the Jesuits are making such an outcry about religion 
and morality. The reader may judge of its improper 
aiature, when we say that it is so bad that we cannot, 
dare not copy it; and we are sure the FtoUe and 
Drapeau Blanc dare not. insert any portion of it in 
their pages, though it is api»roved by vicars-general^ 
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and circulated by the missionaries. This book has 
been printed at yarions places, and in a short time 
will be distributed through the whole of France, and 
our youth will be instructed by a book to which the 
cases of conscience of Br. Sanchez were pure. In 
looking at this gross abuse we must ask why the 
Frocureurs du Roi, so sensible on other occasions^ 
haye no power when morality is thus outraged and 
justice yiolatedl are they not fathers? haye they no 
daughters at boarding schools? and are they content 
with this mode of insinuating into their minds a 
knowledge of debauchery, and acquainting them 
with the nomenclature of a series of yices of which, 
in ordinary circumstances, women remain ignorant 
all their liyes? Are these magistrates deaf to the 
wishes of fathers ? and must parents not attempt to 
saye the honour of their families and the future 
honour of their country? Is there not a commission 
to examine books of deyotion? Is it not time to 
oyerlook the theatre and examine what is taught at 
Church, to set ' Tartuffe at liberty and to put the 
Examen under constraint ? ' " 

Though there are niunberless other disgusting and 
immoral books for the use of Catholics, the reader may 
judge from these works, which were written for the 
instruction of priests and confessors, what are the 
principles of morality, religion, politics, and philo- 
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sophy of the Jesuits (for ftll the principal clergy and 
bishops are now Jesuits, as was openly affirmed by 
Bouyier, bishop of Mans, the author of the Ifieti- 
tuHonea Philo»ophias\ and what are likely to be 
the probable results of confession and education 
entrusted to men who publicly preach and inculcate 
rach doctrines. 



ON THE PRACTICE, WORKING, AND 
MORALITY OF AURICULAR CONFESSION. ' 

AuBiouLAB confession is not of God, but a mer^ 
carnal invention to serve the purposes of man. It 
clearly foiTned no portion of that Christianity which 
our Lord and his apostles taught cm earth, preserved 
and handed down to us in the writings of the New 
Testament, for no traces are to be found of it in its 
pages, nor was it practised till several centuries after 
the establishment of Christianity. It was first intror 
duced about the ninth, though it was was not con- 
sidered binding and obligatory till the commencer 
ment of the thirteenth century* Had it been, as the 
Romanists pretend it to be, of divine institution, and 
considered, as such in the early Ages of the Church, 
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it would have been mentioned numberless times in 
the works of that period handed down to us, as baa 
been the case in the numerous writings which haye 
since appeared. The hold which God wished to have 
on man was on his gratitude, his loye and obedience, 
for Qod would reign in all our hearts by love ; the 
Romish Church on the contrary, would reign by fear, 
by sin, and by ignorance : fear, therefore, is the legiti- 
mate hold it would haye on man ; its object being to 
make sin tempting and absolution easy. If men 
were holy, pure, and undefiled before Qod^ there would 
be no cause for fear, and the Church of Rome with 
all its Popes, its prelates, and its confessors, must 
yirtually cease to exist. Any one who will take the 
trouble of referring to the homilies of Saint Chry- 
Bostom, Saint Hilary, Saint Augustin, Saint Basil, 
Tertullian, and Irenieus, the early fathers of the 
Church, will clearly see that these all deny the 
power which priests Would afsume to forgire sins, 
and ihtit God alone can remit ihem. Saint Ambrotlui 
says expressly, that men haye not the right to remit 
nns: ^'Men lend their ministry in the remission of 
sins, but not as haying a right to absolye: they pra^i 
and God pardons — isti rogaat, IKytniiM donat/' Bt, 
Axhb., Ub. ix^ c 18, ''De Spiritu flbaeto.** Btti vkat 
says IrensBus, who liyed ecMindeEably before tb« iiJMe 
of the &therB, in lib, ii^ c. 17?—^ KemQ poUa rernii- 
tere peccata^ nin »olu$ Dewt^ 
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Let US add, moreover, to these testimoaies, that of 
a bishop who lived in the sixth century, who thus 
expresses the prevailing opinion of his time. ^It 
follows that God has made you judge and arbitrator; 
he has given you intelligence, in order that you may 
discern by yourself good and evil ; that is, what is 
good and what is sin. He has given you the remedy 
after bi^tism, and hoi made you your own nuuter to 
obtain ab9(drUum by yoursdf, without having recourse 
to a priest. Bebig sufficiently enlightened on this 
subject) correct your errors within yourselves, and 
wash out your sins by penitence."* 

An evident proof that Jesus Christ did -not attach 
to the forgiveness of sins a confession of the kind so 
craftily devised by the Popes of Rome, is, that he 
never exacted such an act upon any occasion when 
he forgave sins. In the Gospel of St. Matthew it is 
written, ^^And Jesus seeing their faith said unto 
the sick of the palsy ; Son, be of good cheer ; thy 
sins be forgiven thee."t He required only faith and 
love towards himself; as we see, again, in the example 
of the adulteress, to whom he says, addressing those 
by him, '^Her sins, which are many, are forgiven ; for 
she loved much. And he said unto her, Thy sins are 
forgiven.*^t A.re we to think that Jesus Christ, be- 
fore he pardoned the numerous sins of this woman, 

* Laurenthis Novarens, Ephcop. Homil, Bib. Pair., torn, ii., p. 129. 
t Matt* ix. 8. t Luke viL 47, 48. 
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made her whisper in his ear all the details of the 
vices of which she had been guilty ; as young Romish 
priests, who haye just leftr their seminary, now do, 
not merely with women of the same description, but 
with those who are &r less guilty in God's sight, and 
ean haye no need of a confession which puts in peril 
both body and soid 1 

Auricular confession ! how these words make the 
blood run cold within one's yeins with horror ; and 
then, as the reaction takes place, boil again with 
anger and indignation. Auricular confession! Great 
Qod of Heayen, what dreadful crime and fearful 
abomination is it in thy sight! For what is this 
Pap»l institution-r-^his Romish sacrament — but a 
system of the most deliberate and wholesale seduc- 
tion for the destruction of woman's chastity and 
virtue ; a system dangerous at once to the civil and 
religious liberties of mankind, and the fruitful source 
and fountain-head of murder, of treason, of adultery, 
and the destruction of every social tie that can bind 
man to his country, to his neighbour, and to his 
God. Poor, blind, infatuated Roman Catholics, why 
will you not take warning from the past ? Turn to 
the page of hutoiy, turn even to your monkish 
authorities, and see what auricular confession has 
been in every age. Have you ceased to be men ? 
Are you dead to the common feelings of humanity, 
that you can imperil the honour, the safety, and the 
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chastity of your wives, your daughters, or your sii- 
ters, by suffering them to attend the confessional ? 
Have the pages of Llorente and the life of Scipio de 
Ricci been made public and brought before your eyes 
to no purpose, that you are still content to c<mBign 
those who ought to be most dear to you to tho 
systematic ruin and seduction of the conyent— to the 
embrace of lecherous monks and priests 9 If so, liiay 
God help you, and open your eyes ; for verily you 
are plunged into such a state of ignorance and super- 
stition that nothing but a miraculous interpositioii 
can save you : for eyes have you, yet see not ; and 
ears have you that hear not, neither will you under^ 
stand. Make one effort, strive to be men, open your 
Bibles, wherein is written the law of (Jod— pray to 
God that He may open your eyes, and then judge 
for yourselves. If, as the priests would tell you, who 
are ignorant enough to believe them, that the Bible 
is the *' Devil*s book,*' verily of a truth your priests 
must be more than his angels. 

<< The woman who goes to confession to a priest,"' 
states Hogan, ^< whether nun or a lay sister, whe- 
ther married or single, believes that while in the 
9acred tnlnmal of the confessional, he is divested of 
his humanity, and acts not as man but God." 

"God hears you" (says he), ^' hears jou through 
me ; through me God will answer you." 

"But you tremble, you dare not tell this terriblej 
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God jour w^ftkness ajad jour childishness ; well, tell 
it then to your father; a father has a right to know 
the secrets of Ijiis child : he is an indulgent father 
who wants to know them to absolye them. He is a 
sinner like yourself; has he, then, a right to be 
seyere? Come, then, mj child, come and tell me 
what jou have not dared to whisper in jour mother^s 

ear, tell me; who will ever know 1" 

♦ ♦♦*♦* 

Then it is, amid sobs and sighs from the choking, 
beaying breast, that the fatal word rises to the lips ; 
it escapes, and she hides her head. Oh, he who heard 
that has gained an immense adyantage, and will 
keep it J It was heard, remember, not by the wood 
and dark oak of the confessicmal, but bj ears of flesh 
and blood. 

And this man knows of this poor maiden or 
young wife what the husband has not known in all 
the long efl^ion of his heart bj day and night; 
what eyen her mother does not know, who thinks she 
knows her entirelj, haying had her so manj times % 
naked in£uit upon her knees ! 

The day when. this mystery was imparted he was 
yery near her; she.feH it. On a higher seat, he 
seemed to haye an irresistible ioflu^ice oyer her. A 
magnetic influence hftd yanquished her ; for she 
wished not to. speak, and she spoke in spite of her- 
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self. She felt herself fascinated, like the bird by the 
serpent. 

And her family now ? her husband ? who will dare 
to assert that his position is the same as before? 

And the young girl who goes to the confessional, 
perhaps the inmate of a fashionable boarding school 
conducted by nims — ^what is but too often her fate! 
seduced by some profligate priest whilst at school ; 
degraded in her own eyes ; unfitted, even in her own 
mind, to become the companion and wife of an ho- 
nourable man ; seeing no altematiye but death or 
dishonour, she retires into a conyent, and becomes 
a nun. 

Let us trace back a page in her sad history. 
Young, lovely, and as yet chaste, she is going to con- 
fess; alas! how can she escape. Like as a spider 
watches a fly as it approaches the yery yerge of the 
web where he is laying coiled up in ambush, the 
priest in his box is awaiting the arrival of the young 
penitent. She enters, the door is fastened, the 
shelving-board removed, and her face approaches 
his ; involimtarily she shrinks from him, though as 
yet unconscious of her danger. .... Therfatal 
dialogue, the commencement of her systematic seduo* 
tion, now commences. 

Con, — What sins have you committed] 

Pen, — (Confused). I do not know of any, sir. 
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Con, — Do not be frightened, my child. I ask jou 
in order that I may the sooner pardon you ; for, eyen 
as God, I am more willing \o absolye than to punish. 
Speak. 

Pen. — I cannot remember anything, air. I overr 
slept myiself this. morning, and was late at morning 
service, but it was inyoluntary. 

C&n, — ^Are you sure you did nothing wrong yester- 
day ? Examine yourself welL 
^ Fen, — I threw some ink oyer mama's dress, and 
because I was punished for it I was angry and mad« 
feces at sister C^ . 

Con. — (Scarcely able to suppress a smile at finding 
fche girl perfectly innocent.) Haye you nothing else 
to confess ? Tell me what made you over-sleep your^ 
self ? Did you dream in the night % — ^the devil of tei^ 
tempts us in our sleep. 

Pen. — (Hanging down her head.) I dreamt 
that '. • . . 

Ckm. — ^What, my chiM 1 You must conceal nothing 
from me. What did you dream ? 

Pien.— (Confused.) That cousin H was ruur 

ning after me, aiid trying to kiss me. 

Con, — Hate you had any immoml thoughts 1 

P«n.— I do not understand what you mean, sir. 
What are they) 
. C^^— Have you been thinking about men, and 
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hare you suffered them to touch you in an immodest 
way ? I must know all. 

Pen, — (Half frightened, and in tears.) Cousin 
H— touched my face with his hand one day, but 
I did not know it was immodest. 

Con, — ^Did you ever wish to .... 1 

Ftn, — Oh, no. (Blushing deeply.) 

Con, — ^Did he eyer kiss you? 

Fen, — ^Yes, air ; but only once. 

Con, — ^Have you erer thought of him, or of any 
other person at night ? 

In this strain does the reptile confessor proceed, 
till his now half-gained prey is filled with ideas and 
thoughts to which she had hitherto been a strai^^r. 
He tells her she must come again to-morrow. She 
accordingly comes ; and he gives another twist to the 
screw which he has now firmly fixed upon the soul 
and body of his penitent. Day after day, week after 
week, and month after month, does this hapless in- 
nocent child come to confession, until this wretch 
has worked up her passions to a tension almost snap- 
ping, and then becomes his easy prey. We will not 
attempt to give the details of the whole process by 
which a Romish confessor debauches his victims in 
the confessional ; but those who may feel any doubi 
as to the infamous questions asked at the confess 
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inonal, let them take the trouble of perusiDg the 
DaUy Companwfi, which is giyen into the hands 
of young females, to prepare them for the confes- 
sional in England ; Dens' treatise, Ik Feccatis ; 
and Antoine*s Moral Thec^gy, In these books 
they will find the obscene questions which are put 
by priests and bishops of the Romish Church to all 
women, young and old, married and single ; and if, 
after a careful perusal of these questions, any hus- 
band, fiither, or brother, permits his wife, his daugh- 
ter, or his sister, to go to the confessional, I do not 
hesitate to tell him he is dead to the common feelings 
of human nature. 

That seduction often takes place in the confes- 
sional, let us turn to the Bull of Benedict XIY., 
entitled, SousramerUum PemtenttcBf for a proof: — 
'^ The priest who shall attempt to solicit or entice to 
the commission of dishonourable and base sins, either 
by words, or signs, or nods, or touch, or by writing, 
then or afterwards to be read, any penitent, whateyer 
person she may be, either in the act of sacramental 
confession, or before, or • immediately after confes- 
sion, or by the occasion or pretext of confession, or 
even without the occasion of confession in the con- 
fessional, or in any other place destined or chosen to 
hear confessions, with the pretence of haying con- 
fessions there, or who shall haye held with presump^ 
tuous audacity any tmlawful or dishonourable con« 
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versation or intercourse witli them, is ordered to Be 
suspended for ever : and the same Benedict XIV. 
decrees that priests so soliciting shall be for ever . 

incapacitated of celebrating mass.*' 

Can a doubt rest on the mind of any rational 
being who peruses this document, that this tribunal 
which they presimie to call holy, that it may observe 
the consciences of blind and ignorant mortals, i5 
actually a means of perdition in the hands of some 
confessors, by their own admission— -aTic^ of how man^ 
loho can teUl 

Are St. Thomas, Dr. Murray, Dr. Doyle, Dr. K^eat^ 
ing, and Dr. Kensella, all mistaken, when they say 
that this sacrament (auricular confession) is a means 
of sending down persons to hell? Let any Boman 
Catholic read their bishop's own law here against 
their own priests. Let them see the evils to which, 
by the confession of Pope and bishops, their wives, 
and daughters, and sisters are exposed ; and let him 
ask himself, Is this the religion of the Bible? or 
have I any right to call myself a Christian, who 
allow those of whom, as a man, as a paroat, as & 
husband, or as a brother, I ought to be the guardian^ 
to run the risk of such acknowledged temptations 
and trials as these? If there is no danger of these 
evils, why such a law to guard against them? But 
the truth is, these evils have existed, and ever will 
exist, so long as auricular confession is a 6a<arameni 
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of the Romish Church. Turn to the pages of Llorente 
and Scipio de Bicci, which tell us the thousands upon 
thousands of women who have been seduced and de- 
bauched at the confessional. 

We maj here remark that before auricular confes- 
sion was established and declared a sacrament by the 
Council of Lateran, certain penitential interrogatory 
formulas had been drawn up for the use of confes- 
sors, in order to enable them to discover the sins of 
which they who applied to them might be guilty. 
But with a view of discovering sins of which in 
many cases their penitents were ignorant, they tav^ht 
them the hnovJUdge of them ! 

Thus the knowledge of vice was given to those 
who were ignorant of it, and an impulse, by which 
both parties are urged towards that passion to 
which human nature is so prone — so easily falls the 
victim. 

What other effect could be expected from those 
tmchaste and filthy conversations, which, by vividly 
exciting the imagination, inspired wishes which 
might be satisfied the more easily as the enjoyment 
of them remained unknown to the public ? 

Indeed, what is easier than to seduce a young 
woman who is known to be susceptible, or one who, 
already in mind corrupted, ever seizes the oppor- 
tunity of satisfying her inclinations? an opportunity 
which invites still more to crime, as both parties 
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are certain that nothing will transpire between two 
guilty persons equally interested in keeping the 
secret. 

The opportunity of seducing a woman, the proba* 
bility of success, and the attempt which follows, 
inherent in auricular confession, must happen in a 
vast number of instances ; for, as Llorente obserres, 
" A woman, ahnost always young and weak^ gives, by 
confession of the faults she has committed against 
the sixth (seventh) precept of the Decalogue, the 
most frequent opportunities for the attempt of which 
the confessor becomes guilty.'* "Penitents," says 
Erasmus, " often fall into the hands of priests who, 
under the pretence of confession, commit acts which 
are not fit to be mentioned ; they who ought to cor- 
rect morals become the accomplices, the teachers^ 
and disciples of debauchery. Would to God that mj 
warnings were unfounded, and that there did not 
exist eveiywhere so many examples of these irregu- 
larities of which I speak only in sorrow, and cannot 
mention without blushing."^ The same autho]i^ 
observes that confession tends to deprave the moraU 
of young priests by the detailed accounts of obsce^ 
nities, which excite their curiosity and inflame their 
passions* They converse of these things with theis 
penitents, which talk leads necessarily to evil. In 
further confirmation of the dreadful state of morals 

* Eraamuf, Eamrnbgiat setLMadus Confiteni^, p. 189. 
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caused by auricular confession, he states "that he 
heard a priest, director of a convent of nuns, boast 
that he had seduced two hundred yirgins at the 
confessional." 

" Priests well know," says Dalle, an English 
theologian, in his work, De Conftsdomy **the shame- 
ful compacts that are often the result of the secret 
conversations which pass in thai place of darkness. 
How desirable would it have been for many women 
that confession had never been instituted." 

" And the priest himself," says Paul Courier, from 
whom we quote, " must he not be something more 
than man if he can run the fiery ordeal with im- 
punity ? What is his life ? What is his condition ? 
Love and marriage are forbidden him ; yet women 
are given up to him I He may not have owtf, but 
he may live familiarly with them all ; enjoying 
the closest intimacy, possessing their full confidence, 
and masters of the sccresy of their private actions, 
Aay, even of their most hidden thoughts! The 
innocent little girl, under the maternal roof, hears 
for the first time the priest, who, soon calling her, 
converses with her apart ; he precedes the husband in 
her affections, and ever stands his ground. What 
she dare not confide to her mother, or avow to her 
husband, a priest must know : he demands and 
knows it, yet will he not be her lover. How can he 
be ? Is he not in holy orders ? He hears a young 
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woman whispering to him her faults, her feelings, 
her secret wishes and weaknesses; he inhales her 
sighs without feeling any emotion :' and he is five 
and twenty!" 

Confess a woman ! Imagine what it is. Quite at 
the bottom of the church stands a box or dark 
closet, fixed against the wall on purpose, wherein 
this priest (and they are almost all young) is waiting 
in the evening, after vespers, for the young penitent 
whom he loves. She knows it ; love cannot hide 
from the person loved. Here you will stop me : his 
character as a priest, his education, his vows. I 
tell you the vow has nothing to do with it. Every 
village curate on leaving the seminary, healthy, 
young and active, loves, beyond all doubt, one of his 
parishioners. It cannot be otherwise : and if you 
contest Ihe point I will tell you more*-he loves them 
all, at least those of his own age ; but he prefers one, 
who seems to him, if not handsomer than the others, 
more modest, more prudent, and whom he would 
marry; he would make her a virtuous wife, were 
there no Pope. He sees her every day, meets her at 
church ; and sitting facing her during the long even- 
ings in winter, he imprudently quaffs the poison of 
her eyes. 

Now tell me, when he hears that young girl on 
the morrow approaching the confessional — ^when he 
knows her step, and can say, '^ there she is!" — what 
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is passing in the breast of the poor confessor 1 
Honesty^ duty, wise resolution, are here of little 
service, without some especial grace from heaven. 
.... She comes to him, and kneels to him — ^to 
him whose heart is beating and throbbing. What 
think you of such a situation ? Alone, mostly, with- 
out any other witness than those walls and vaulted 
roofs, they converse of what ? Alas ! of everything 
that is not innocent : they speak, or rather whisper, 
and their mouths are close to each other; they 
bt^athe each other*s breath. That lasts an hour or 
more, and is often renewed. 

Think not I invent. This scene has taken place^ 
and throughout lB*rance, exactly as I have described 
it : it is renewed every day by forty thousand young 
priests with as many girls, whom they love, because 
they are men ; whom they confess in this way, con- 
verse with tSte d tSUy visit, because they are priests, 
but do not marry, because the Pope opposes it. The 
Pope pardons them everything but marriage; and 
would rather have the priests adulterers, unchaste, 
debauched, even assassins, than married. Witness 
the holy horror of Pius IX., the present Pope, on 
this subject. " To this point," writes he, ^' tends that 
infamotu conspiracy against the sacred celibacy of the 
dergyy which, oh ! shame, has been encouraged even 
by some ecclesiastics, who, miserably forgetful of 
their proper dignity, have suffered themselves to be 

IT 
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orercome and d|:awn aside by the seductions and 
blandishments of illicit pleasure;"^ for thus the 
fiolj Father is pleased to term the honourable estate 
of marriage, under the teaching of hb lords and 
masters, the Society of Jesus. 

What was the doctrine that the Jesuit Molina 
taught— reviyed again now in this century 1 Is it not 
dreadful to contemplate, lulling all spiritual appre- 
hension, and exciting into activity the carnal pas* 
stons of female devotees ? 

'^A woman," says Molina, '^must not when she 
sins be uneasy about it ; for should she be grieved at 
it, it would be a sign that she still possessed a leaven 
of pride. It is the devil who, to hinder us in our 
spiritual path, makes us busy with our baduUdings. 
Would it not be foolish for him who runs to stop 
when he falls and weep like a child, instead of pur- 
suing his course? These falls have the excellent 
effect of preserving us from pride, which is the 
greatest fault of alL God makes virtues of our 
vices ; and these being vices by which the devil 
thought to cast us into the pit, become a ladder to 
mount to heaven. God, to humble us, permits in 
certain souls (well enlightened and in their lucid 
state) that the devil should make them commit cer- 
tain carnal acts. In this case, and in others, which, 
without the permission of God, would be guilty, 

« See the letter i^iven in the EcctetiatHcal Cktmtte, Feb. 1S47. 
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there is no sin, because there is no consent. It may 
happen that these violent movements which excito 
to carnal acts may take place in two persons, a maa 
and a woman^ at the same moment."* 

Susanna, therefore, when visited with so great a 
fear of disgrace and death, might, according to the 
teaching of Molina, have regarded herself as entirely 
passive. She might innocently have abandoned her^ 
self to the passion of the elders, provided tha^ 
instead of consenting with her heart, she had utterly 
detested such an act, and held it in execration ; for 
l^i and reputation, according to Jesuit teaching, are 
of much greater importance to us than chastity; 
whence it follows that chastity may be lawfully 
sacrificed for the sake of preserving our reputation. 
Susanna was, therefore, under no obligation to cry 
for assistance. She might have said, ^ I do not conr 
sent to this act ; I wiU nevertheless silently submit, 
that you may not destroy my character, or cause my 
life to be taken away."t Thus Joseph should have 
replied when solicited by the wife of Potiphar. And 

* Molina's Guida SUMtumk, Yenite, 1684 ; lee also several reprints, 
Paris. 

t Potuliset Susanna in tnto ineta Infiuniie mortisque. negative se 
habere* ac permittere se in eorura libidinem, modo intemo actu in 
earn non oonsensisset, sed earn detestata et execrata ftilseet. Quia 
nuOut boDum est viu et fama quam pudidtiat unde bane pio ilia 

exponere licet Itaque noa teoebatur ipsa exdamaie. sed poterat 

dieere : Non consentio aetui* sed patiar et taoebo* ne me infiMneiif eft 
adigatis ad mortcin.^Clorad. a IdipUL, in cap. xiii. Dan. 9B, 83. 
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tkui ought all persons to reply, because the Jesuits, 
the Holy Society of Jesus, have so decided the pmnt 
by the mouth of Cbmelius h Lapide. 

But where shall we find in history that either 
Jesuit doctrines or morality could be beneficial or 
even harmless to woman in the confessiaiial ? Shall 
we look to the pages of Sdpio de Bicci; to the annals 
of the Inquisition, where we find twenty-five out of 
thirty yoimg girls were possessed by devils, that 
their Jesuit confessor — reOait wuven les nuits en- 
tieres dans le convert pour les ezorciser* ? to the 
celebrated trial of the Jesuit Father Geraud and 
his penitent, La Oadi^, which in 1774 occupied the 
attention of the whole of Europe ? Shall we look to 
their conduct at Monto Pulciano and Modena in 
Italy, Montpellier and Marseilles in France ; or to 
their numerous expulsions from every town and 
country in Ohristondom ? . 

The confessional, however, is the key by which 
both Jesuits and other Bomish priests unlock the 
secrets of every bosom now as in former times ; there 
they gain their information — ^the fulcrum of their 
power — ^the lever with which they move and direct 
the operations of families, states, and empires. 

* " II eft dlfBdle,** layi Llorente, ** de se fain une Juite idte de ce 
qui dttt puun att milieu d'une oommunant^ de femmes enfenoto 
dant une leule maiaon, avec vlngt-cinq dteions en pouesnon de leun 
corps I et 11 y aurait peut 6tre de rindeoence k loulever le voile qui 
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The neoeisity of attending at confession is early 
instilled by them into the infant mind, and where 
the system is f uUy in force, is followed by that blind 
Ten^ratioii which superstition engenders where she 
has gained a strong hold upon her yictims. In the 
€onfe8si<mal the power of the priest is absolute ; the 
obecUence of the penitent unlimited. The priest 
presides in the place of the Deity*, His victim 
kneels before him in the most abject serrility. This 
is one chief stronghold of the Romish priesthood 
over their flocks. 

We flatter ourselves that we have thrown some 
little light upon Uie works used on the Continent for 
the purpose of the confessional. Let. us now say a 
word or two upon those immoral and disgusting 
works used at Maynooth for the purpose of debauch- 
ing penitents— books too, shame and disgrace it is to 
say, purchased by a government grant from a Fto- 
testant country. Take the following for a specimen 
from Tractatue de Freeceptis Deealogi, 

** If the penitent be a girl . • 

Whether she has spoken, or read, or sung any^ng 
immodest? Whether she is not attached to some^ 
body with a more peculiar affection? Whether she 
has not permitted him to take some liberty with 
her? Whether she has not allowed herself to be 

* Dens' Tkeotogv, and other works used at Maynooth College. 
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kissed ? . . . But if occanon should be required 
the confessor wiU fulfil his duty."* 

''The priest t, either himself in the tribunal of 
penance, or at least by means of some pious matron 
(and this will sometimes be a more prudent plan), 
ought to instruct married women what they are to 
observe in this respect. And since women not unr 
frequently conceal offences with reference to this in 
the sacrament of penitence through modesty or 
ignorance, it is expedient sometimes to intexrogate 
them on the siibfeet: for example — ^itmay be asked 
whether there have been any disagreements betwjeen 
her and her husband? What were the effects of 

them ? e.ff. Inquiri potest an dissidia, 

fuerint inter eam et conjugem, quad eorum causs^^ 
qui effectus, an propterea marito denegayent quod ex 
conjugii legibus ei debetur?" . Of the other suljects 
I was about to allude to, let the titles speak for them* 
selyes — such as Be PectxOis Liunirias ConsummaUB 
NatwrcHU; De FamiocUione; Ik Stupro; De Baphk; 
De Adukerio; De 8aerilegio; De JPeoccUie .JA/untriaf 
CofmimmatcB contra Natwram; De PeetxOie jAUCwim 
nan Conaummatce; De MoUrinumit Fine; OUigatio 
Servafida Fidei. Chfijugalis; &c., &c. 
Who does not at once peroeiye, that the very iact 

t TVoetolM^ Ara«H»iionfo»l».965«6thedit. 
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of making yioes such as these the matter of investi- 
gation, the subject of close aiid intimate conyenation, 
must have an effect the most prejudicial upon the 
moials of society ? Into how many a mind has the 
£rst idea of some dreadful sin been suggested at the 
confessional ! In how many instances must this 
have the effect of contaminating minds that till then 
were pure, and of leading on to yet greater profligacy 
those whose yiciouB propensities were at best but 
partially developed 1 

. Many other wicked and immoral subjects are there 
treated of in the books used in the training of 
Catholics at Maynooth College, which, though they 
would come within the category of Auricular Con. 
fession, space will not admit of our giving any 
minute account of them. 

Sufficient it is to say, that Maynooth College, as 
well as the Seminary at Clongowes, are under the 
direction of Jesuits. If the reader doubts this, let 
him read the evidence of the Bev. J. W. Dixon, 
who was himself educated at Maynooth, when ex- 
amined before the House of Commons. 

'' I am ufraid," says he, ** that Dr. Murray and the 
rest of the bishops are too ifUimatd^ oormedted with 
the Jmmts in Ireiandy not to go as far as thoee Jeiuits 
have gone in former times; because at the time I was 
at Maynooth, the head of the Clongowes establish- 
ment, Dr. Eenney, was vice-president ; and this iu- 
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duces me to think that there is a doe cowMction^ 
hetween the Jesuits andtke Roman Catholic dergy 4m 
Irdandr* 

We shall now refer our xeadera to some of the 
works used at Majnooih Oollege for the instruddoft 
of Catholics, and ask them whether they do n^ 
think it a disgrace and an insult to religion that the 
money of Frotestants should be deyoted to teack 
such abominations as we find in their class-books. 
Vide Bailly's Moral Thedogy^ which contains the 
treatise concerning the precepts of the Decalogue — 
On Theft, chap, yii, p» 232, See ako the same au- 
thor, vol. ii. p. 117, On the Causes which take away the 
OUigaticn of an Oath; on which it will be observed 
that some causes prevent an oath from imposing ai^ 
obligation ; so that though a person takes an oath, 
yet he never was bound to keep it." Compare all 
the passages of Bailly, and the oUmt authors used 
at Maynooth, on the means of evading an oath, with 
the teaching of Romanists in former days. What 
says St. Isidor of Seville : — ^ Quacusque arte rer- 
borum quisque juiet, Deus tamen qui oon8Gienti8& 
testis est, ita hoc aceepit^ sicut ille cui juratnr, 
intelligtt. Dupliciter autem reus fit qui et nomen 
Dei in vanum assumit et proximum dole capit." 

*' Mr. Kenney ww one of the Jesuits at Steneyhurst, who went to 
Palermo in 1806, and was acknowledged as a member of the Sicilian 
body. On his return to Ireland, he was made Vice-President of May- 
noothj Nov. 11, 1812. 
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Let US now Bee how the Council of Trody, held at 
the commencement of the tenth century, regards the 
fianctity of an oath or promise. 

<< Omne mendacii genus summopere fuge : omne 
enim quod li yeritate discordat, iniquitas est. Esto 
in Terbo yerax : Non aliud dicas, et aliud animo 
teneas. Nob autem fugientes ik Patre mendacii, cur- 
ramus ad Patrem veritatis, et loquamur veritatem 
ex corde et ore cum proximis nostris ut mereamur 
participcB in veniri yeritatis sdtemae." — Tom. ix.^ 
Coneil, LaJth. 

But how different to this is the teaching with 
regard to oaths by the authors used at Maynooth. 
Indeed the whole of Bailly*s work is full of the most 
awful sophistry. See also ArUfdne^ yol. iii., p. 79; 
Beiffenstuel, De Jwre Jwrando, lib. ii., decretal, 
tit. 24. — In the 5th book, tit. 7, ^ seryantB and others 
are freed from any priyate obligation due to a 
herotic." See also Thomas Aquinas, quest, xi., art. 3* 
On Jfferetica, and Collet in his Treatiie on the Deca^ 
logue* 

On the subject of putting heretics to death, con-^ 
suit Cornelius li Lapide passim, MaldonatuB, Bellar- 
mine, and Cabassutius (the last is the Maynooth 
class book of canon law), and last, but not least in 
horrors, Beiffenstud, yol. 5th, p. 203, lib. 5, Decretals, 
tit. yii. 
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With further extracts upon these points it were 
needless to load the pages of this book. Sufficient 
we hope has been said to arouse the mind of every 
man aliye to the importance of education — to the 
blessings which flow from it if conducted on a 
virtuous and religious basis, and the evils that must 
be produced by the eontinuanee of guch a system of 
false teaching as that pursued by the Jesuits and the 
College of the Propaganda^ who have the diiectiony 
and exercise sovereign p<>wer over the students at 
Maynooth. How long will Englishmen tolerate su(^ 
a state of things? 

What education and auricular confession is likdj 
to produce when intrusted directly or indiieetly to 
Jesuits, we have aideavoured to show throughooli 
this little volume. 

Of their doctrines, their morals, tiieir political and 
religious opinions, sustained by poison, by the poig- 
nard, by falsehood, and by rebellion, which drew 
upon them the curses of both nations and their 
rulers, we may fairly judge from the following table 
of places from which the Jesuits were banished for 
their crimes. 

From Saragossa in 1555 

From La Valentine in 1556 

From Yienne in 1568 
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From Avignon in . • 1570 

From Antwerp, from Segovia, and from Por- 
tugal in , 1578 

t'rom England in . . . 1679, 1581, and 1586 

From Japan in ..».., 1587 

From Hungary and Transylvania in , . 1588 

From Bordeaux in 1589 

From the whole of France in . . . . 1594 

From Holland in , , , - , , . 1596 

From the city of Tournon in • > , . 1697 

FromB^arnin 1597 

From England, de nouveau, m ... 1601 

From England again in 1604 

From Dantzick and Thorn in , . . . 1606 
IVom Venice in . , . , 1606 and 1612 

From the kingdom of Amura in Japan, in . 1613 

From Bohemia in .... ^ • 1618 

From Moravia in , , . , , > 1619 

From Naples and the Netherlands in . . 1622 

From Chin« and India in ... . 1622 

From Malta in 1634 

From Russia in 1723-1776 

From Russia again in 1817 

From Saxony in ... - - . 1729 

From Portugal in 1759 

From Spain, 2nd April 1767 

From the Two Sicilies, 3rd Nov. . » . 1767 

From the Duchy ©f Panna, 8th Feb. . 178$ 
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From the Isluid of Malta, again 22nd April . 1768 
From Rome and from all Christendom in • 1773 

Truly was it observed by Bishop Jean de Palafoz 
in his letter to Innocent X. in 1649: '^The Jesuits 
serve goyemments and the Church, when the Church 
and goyemments are submissive to them ; but if the 
Church and government do not do all they wish, 
they become their most cruel and dangerous ene- 
mies. 
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Popery in thb Thirteenth Century. A His- 
tory of the Life and Times of Louis the Eighth. 
By T. H. UsBORNE, Esq., Author of « A New 
Guide to the Levant, Syria, &c. ;" " Tales of the 
Braganza;" '' Scenes and Sketches," &c. 

Partridge and Oakey, Paternoster Row; and 70, 
Edgware Road (Hanbury and Co., Agents). 
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Bell's Weekly Messenoer, Feb. 24, 1851. 

^' Hitherto we have had nothing, comparatiyely 
speaking, hut a glosing of the principles of Rome 
and a painting of the hlackamoor white, the co- 
lours of which have heen so attractive to weak in- 
tellects as to conceal the dark hues that lie hidden 
under the superincumhent 4&uhing of paint and 
whitewash and tinsel decoration. It is hut just that 
these coverings should he stripped off; and in the 
instance hefore us this has heen most effectually 
accomplished. Here we have a true portrait of the 
cruelty, the amhition, and the falsehood of that 
church against whom the hlood of saints and mar- 
tyrs will cry out till the judgment day, when she 
will receive her doom douhle for her iniquities. 
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We do hope that this book may have the effect 
which it is so well caleulated to produce. If it fail, 
it is not because it will be said by interested parties 
to be unworthy of credit, but because our fancied 
security will not allow us to act as energetically and 
determinately as the present crisis demands." 

LiTBBABY Gazette, March 1, 1851. 

■^ It appears to be completely a livre de circon- 
stance^ by which, in the times of an old and long- 
past stand against papal Rome, we may yiew much 
that many will think the analogue of present ten- 
dencies. It gives much that is interesting about the 
characters of the period — Blanche of Castile, Al- 
bertus Magnus, John of Paris ; avoiding the impro- 
babilities of romance by the familiar acquaintance of 
the author with the history of the period." 

Express, March 22, 1851. 

'* Under the above title we find two volumes of 
condensed history of the reign of Louis VIII. It 
^ves a string of facts, set with some art to teJ] 
against the Papists: a series of charges which are 
tewiWe as they are undeniable. Mr. Usborne's vo- 
lumes are the legitimate production of an earnest 
Protestant, and at the present time we may add, that 
his Work may command public attention, as detailing 
a series of facts which arose in the days of old ont 
of the eonstitutien of the Papal authority." 
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Bbitannia, March 1, 1851. 

" A work of ability and interest, depicting the un- 
changed and unchangeable nature of Papal power, 
and therefore most instructive to us at this crisis of 
our religious faith and practice, when yet Rome again 
has shown herself the same as in the days of her 
unbounded power. 

" Mr. XJsborne shows us Rome in action manv 
centuries after her assumption of universal dominion 
— concluding the crusade against the Albigenses, so 
mercilessly commenced some years before by Simon 
Montford, the ' butcher knight.' 

*' Mr. XJsborne has succeeded in founding on these 
facts and men a work of considerable interest and 
much instruction. The author has most successfully 
shown that he is intimately acquainted with the times 
of which he writes. He essays an historical work, 
not after the fashion of those who use the names of 
well-known characters without a due regard to the 
probable springs of action and the accidents of their 
daily life, but after a deep and accurate study of the 
inner life, habits, and tone of thought of the age in 
which the scenes of his work are laid." 

Tait's Edinburgh Magazine, March 1, 1851. 

*'We must do the author the justice to say that 
he is far superior in taste and attainments to most of 
his brethren of the pen who have ventured on this 
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debateable ground. He attacks Dominicans, Inqui- 
sition, and meddling legates, with a zeal we canDot 
and do not object to ; but his knowledge of history 
and the human heart happily prevent him from fall- 
ing into the error common to zealots of indiscrimi- 
nately attacking the lives and characters of all those 
who are on the adverse side. 

'' The author knows the time and the country of 
his subject very thoroughly, and occasionally startles 
lis by strikingly brilliant displays of graphic power." 

United Service Gazette, March 22, 1851. 

" Mr. Usborne is favourably known to the public 
by his works on the Levant, Syria, Portugal, &c., 
derived from personal experience in the course of 
extensive travel. He has always been remarkable 
for a terse and agreeable style, strong convictions, 
and an aptitude for applying all his knowledge to 
passing events. In the book before us he has 
eclipsed all his previous efforts. The subject chosen 
is at all times one of deep and thrilling interest ; at 
the present moment it has a marked significance. 
He, indeed, claims for his work the respect due to 
historical facts. An air of earnestness pervades every 
page, which treats of the enormities of Romanism in 
the thirteenth century." 
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